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This. i& a smull worlz of Si pages, purt of whicl is here pre- .

k1o the English render—the remainiler shal) follaw, | The -
iocnsion and: design: of it, will be- best undersiood from 1
Aujhor’s own svords” in n short prefice. & The by np Angans
inimparunt bapristic movement iy e Danigli 1

vement wlich hos not yetrun it whole course ecl T
Ednsion of this church pamphlet,, ;,‘I.im,muphx”.'\g,;thc Bap.~i -
igTheory lns munifesied ilsult}ulsu,,in;muny points, in the:

viingelical Churcly of Germany, and ‘hias - begome -matier, or
tteation, the'nuthor hapes that this -mnall worle nay .also be of
ddfierest o Germian . readors, talkeite

seen that” ‘
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well the theological meridian of the Am-
¢ the Daptistic

1t lends forth o host ogaing
hich i3 comparatively new i American
erted gystem wnust marshal nn en-

tirely different set of arguments it it would ldep its ground.
it be reserved (o the close

Our owh comnients on ilg werits nv

of the transiation. Tt msy only yet be uCCesswy to remsind tlie
rentler that the suthor is o Lautheran. If the ductiine of the
truct is true Lanbieranismn, it will be seen that it dillers, in i
theory of Christinuity, ns fur from what goes under ihat namo
in \his conntry, nsit does fiom the Baptistic thewy isell. Wil
out any farther preliminary obzervations we commend {his
ireatise to the theoloical times, vs o litde boule 1o be desied
10 muke one think, if not even to make one wise.
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it suits equally
erican Church.
Theory, from o point W
olemnics; and the controv

Intraduction.

aptism of infaits =an be doginati-
e bupigtic movement, becotre
matter of speein ntlention the wsore so, since visws begin Lo
appear in the bozomn of the churel itself, which, owever mueh
thiey scem Lo be opposed Lo (he Buplisiie system i o civil
matn! point of view neversheless shiare witli it dogumieally in
ihe enme rinciple. ion of inlunl bapiisi

The boptistic reject
rests wpon the view, that bapisin

Phe inquiry whether the b
cnbly jussified, hws, through th

has sigoificanes merely 18 &
free self-conscious acl, 08 in napristn of wlubis, who have pre-
viousty buen regenernied and wre believers, in whosa case bap-
tisim is onby qu vutward sengible demunstration of e inward @i
of groce, of which the subject hus hegonie pautaler b another
way independent of buptis. A gell-couscions pessonal lile of
fuith, received immediniely and direct from the operations of
the Holy Ghestin the saul, ig, to the bognistic system the very
gorm and substance of Clirstianity, while it views the Sacra.
ments os mero symbolical signs and adumbsations  Although
ihis view comes most cosily into favor through the Refornetl
Churely, in its views of the relation of Rith t the serimenls,
yet the ane-sided prominence of mere stebjective vl purely per-
tonil Clristinnity, has for some time past nlso found entinncs
into the Luthernn ehurch. Phe wanner of hinking which
hos been extended through DPictism os well 03 by Rationul-
jsin, hos generated views ~f the chureh und of the neans of
grace, which have not onty prepared tlse way for the Baptistic

theary, but earry the germ o

£ this in their own bosom.  [If we .~
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turn our 't
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» we shall find historieal” uctrine fs ne i
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ance of Buptiam | o or the ngsen
reference to | aptiem has been handied strlion that
; ita suljective si sandied prevailingly wi
which is prop jective side, while its objectiee o, TIH
erly Suer s objective sl
Infant bupti tnentul, hos been lef § sidde, that
ptisin, a8 such. 1 nlefi in the bacl; gy
B i pon e wi CK rroumd
i certin tesery " e whale, has b N
e and caul b een handled wi
T 1 ution, only in n puss] ed with
i subordinat - I prssing way o
. B ¢ point of vie g way alluded
carrying wiik ate pom view, but s o
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e rejening view artiele of fuji]
soemed 1o be 1} rning views, fiee y 1.
E— te first Toundad ! personal convic;
lite in the fvicd, mdation fer ithe evolui] tviclion
intividual, jt evolution of the Gliristi
" was nutursl 1e Clhiristian
overvalued ut ( ' aturel that confirnyui
g e expense of i irmesion should
fant Bapis pense of infint Daptjs uld b
plism, seemed placed § wptisin. - Bapiis i
faith, sinee it pliced in an oblique positon nl, 08 n-
s Sitee it was prey Hue positicn ¢ i
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could give the subject of it o cat well rrounded u
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¢, and henee the bapiist aplism is withont (Jj
i " i v : It dizpute
sidedness whi nEstie sysiein jg; . . E[NILe
ich mny be desi LA fiemoetited wil
ten what relie desisnated i reneral VI one-
: irion presupposes ; general as laving for
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For this renson llllﬁ w[l:sli“.in::i'(l; ;}]:!
3 g
singufur controversy between the Ch‘"ﬁl:t nm}l|i:n cgnlruversy
tem, hinges substnntially upen s 110| to the birth and proper
helween mother m?.d ‘-]{l!]gmqu B ::I%::llmrlhc new created con-
beginning of tl':e (Jhtr_:?ﬂl!uﬁm:ucn,h the medium- of o genreratio
e cm\r\l’;'lsell'l‘:!]‘ it s o regular molher. Tl-l ehqmi?:ﬂu”]‘:
othor words,ia this 1s fuith the e s ot rthr e
e J rthe revers 3
R et ot G ot of b, and e baphiom of
cuse, Y1z - | h :\'!iclhm' it should he suid t.hm mch- “qu; can
poses b-npu]smL-'uP regulnr Loz, and llm_l Tl lll-“]L rather
;:[ciwltlliﬁ :?n!ll:l:]‘;l;lllll'l}’ Taintuined, or “'lwm(;r:ll USE[!}‘]::;[?‘”Z:“]' il
S A order T '
be auid that mﬁ[}nL(}k::‘]{:lm:‘:'l:i:f“:‘;;‘lmcli dugnmlicnll% 1o l‘:::
the l,upll_slll 0-'{:0 fion 1o the rule, hence in substance ga s
viewed as an 1“' Pr:-ecisf-‘iy with a view of giving n mo\:'h];én'
I b“ril\]:gr'm this question, have these pngcs.bccﬂ[‘ (o b,
'-\l:ru.lll[r :!:'l_a,llc the object of cur investigution [0 ?-EI\\‘-]fich e
e designs Gehit in remand to the Tundamentals b
to sel curselves right in reg i eee— Lhose  presuppesitious,
belioving  consclousness  presupposes— (Mos saible—nnd 1o
Ie 1oV InG hich no regenernted cousciousness is possil oint of
\""l“’".'f w 1.‘cicsi ne infamt Laptism as the P""',“‘f“f p:,r in-
rreogmas o ¢ sgd fundumeniale.  And, as the rm_n‘"lc i
these P"‘,’““WD.F! nily befongs more immedintely to 'c[ les
fait baptism icwg el lg that of the Spirit, it mnst ne\'c!‘l‘ :E:lthsu,_
e B w?).n Inced in organic union with the artic ]tslt
i li"j I “ni“:]' a gﬂn in arder that the reigning ml(‘sl.d? I')'l ssl
e ot . i o, o
may be b viewed in it connectio :
hupyl-ist.n musrt nO}aﬂfl‘j]gL l.]ll[ l}:g‘;;,[,lm time also, with l!mlulgcnu:lr
operdions o -grlm;li’:m!iun amdl with the personal reve ol ‘d
of grace or P.'f: G”Thnl the doctrine of election hos an m\f'-.-"u
grace 1 Gim-"l[.' the doctrine of Liptisn, is already (-:mlelnl I&ﬁ:l -
cmmcmmn"er'ﬁl('mlcu whieh the first doctrine ling \\"_l[’ lrl(‘»] '\'!cIl‘.
the great 5’!-]“'_ hate renched only 1o some masure Or lo‘i e
1513, Wh?" ‘ m:t-:' es.  That the doctrine of the peron o ! .
e onnostel with bapisn s fct of which ot Tl
LI mmm]uu rincignl thing is, that this connection be (il este
[ hut'trmu? apparent one, bul o reat one. :\q‘]’_"s' l of
Lie nol mere { 1 ' rg:-cus—clﬂm“l election, the nmplfu:![}tlon o
suvernd ﬁwlmbt oouring of the Spiril, and the operations idea ot
Chist, the ou prr ther in one living organic unity in the idea L
_._a,ré 1‘“‘_‘::2,_:;;’5-\-‘% rng Croure, we ehall, in our sttemip
the Cowst * K

openly denics the motiier.
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te point out Use relation of baptism to this iden of the ‘Clrarch,
rench the comprehiensive slund-point from which we shall be
able to give (o ench of these severnl foclors or forces jig truth, and
assign 1o it g proper -nounda,

1. Buplism as o Chlureh-founding Sacranrens.

Taith alone saves g3 not dead, but living fujth—y
but individuat, personal fith, e Ly

have assupanee of salvation~—it is the HUNE as to Ninve clergal

fife, a5 well present as fatre. I3nt just for the very renson that
fuith includes in irsell an alermity, itean have ng temporal, con-
tingent or aceidental SOUFGE 5 it ihust have o divine foundation.
On this aceount Chiistinn fnith must regard jizelf 4s 4 work of
divine grace.  Divine grace is ibnde known ang apprehended,
nut oaly in the advent of |he Suviour into tin world, it is equally
g much apprehended in (he gift to man of faith in the Saviour,
Far, o nse un expression of Luther, o Christiun Inows that Lo
cannot,, by his own Power, or through his own reason, come to
his Low! and Suviour. il he comes 1o Nis Suviour, it is becauee
his Saviour hag first cone lg hits is he 1o apprebend  Chiret,
thetr he must first e apprehended of Clirjat, Hence, although
#illis in one respect the freost and 1wrost personal of ull acle-—
that whicl is in the deepest sense human—i; nevortheless hog
1ot its deepest grownd fy human personality and frendom.  Ior

this renson conseruently the believing persanadity, in (e Scrip.

tures, i designated as n neyw creature ; by which it is declared

that the Clivistion lives s life of fith not from hinigelf, ot
that this life i something given, something derived, somethingr
Inrparted,

If now the-gurestion is asked in whot way faith s wrough in
the heart, 1he heg answer ecems lo be this: That it asises
througly the operition of (e Holy Ghost in the inward man by
means of Chrigtian preaching. & Faith cometl by henring,?
snys the Apestle Paul; and upon this pussnge the Bapists
ground their argument that haptista is anly 10 folfow fuitl a3 an
outward rite, Ip order; therelore, it faith muy he generated
in the huiman heart, it js only neeeseary to have peencher who
hs himisell been apprehended of Christ, in wlase inward man
the Cliristinn life of fuji], is active, and who by his personal
testimany is able to walcen up that life in Jiis honrers, While
weo acknowledse the fuli weight and force of the abgyve npog-
tolic declarution, we wili show hat this declarntion, is, by tlie

10t forcign
e faith is the same ng tu
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Baplists, perverted into an untruth; becanse it is only true
afier corinin other truths which are presupposed by it, which
truths, however, the Baplists do not acknowledge.
We ask liere if faith comes from preaching, whence does
preaching isell come?  Is elnistian preaching werely the pri-
vate communieation of one individoal o another in regard 1o
ltis christinn fisme or conditian, or in regard to his inward dis-
positions or epiritual cmolions?  Is it a mere private underlnk-
fng when ane goes forils Lo preach the gospel T All sects profess
that they conie not in theie own nrme, but in the name of
Chiist, and that every preacher must be conscious of a endl, of a
mission nnd comniission,  “Che clisting preacher miust, there-
fore, recognize Niimself as the orgnn of Christ, ns one who has
a function to fulfil in the nue of Christ. But how can he be
e orman of Christ, wmless he hoe previously een incorporated
into the ongantsy of Christ, that i, the ehueh? Clirist
stands refoted o e individual only threugh the genel; ond
every e fellowship with Hin, is o fellowahip with him oaly
asthe Heats of e body —shat i, of the Charelr. Troe prench-
ing ean, therefore, only be that, which proceeds from Ehirist
throwech the Chureh., "The Christian prencher is anly lie, ¢
wnox mite Cuunen se crousorn; amd his preaching, i
g0 for os it is direeted 10 those whin do nol belong o Chiist, o
anly Lave for its object, fo found the Clureh in thenr.

When we say Uil no presclier can be the orean of Christ,
whe is notad the same time an oigon of the Chureh, we bave
not in our mind, in making this assertion, & definite epiritunl
ORBER OF RANF, (0 whom tie act of Christinn prenching should
alone and esclusively e reserved ; we recognize the Protestant
iden of the universal priesthond of Cliristinns ;3 we nceord o
every Christinn (e right (o testify of his faith, only it musl e
laid down as n universal requirement, that no one put himeelf
forward ps o private organ of Chiist, it that e spenk forth
from out the commanion-Jife which has baen founded in Chrisl,
antd whieh lias been developed in history.  'T'he error of the
sects consists procisely in this, that they would unite tlieinacives
with Clirist without the CGlinreh, the grent historical medinm.
Tn this syetem the individual stands only in # private relation (o
Clivist, after lic has reached (s position throngh « purely in-
ward and mystical moving of the Spiril, or through his own
reading and understanding of (he Bible. Itis religinns sympa-
thy alone, which draws individuals. together in o sonventicle for
mutual communicalion and interchange of personnd experionces.
To them preaching proceedaonly from ludividuals, not from the
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C " i
i, b e o, e G v procading he
strugeles of the individun) The ;5“1 ' would 1 e s
by an atomistic bringine toreth o the partes s thols
o : ngtng together of the paris; while it s the
hetfire the compmsin o sl et asdrecedss the prts
therel s must pr i
i::g:ﬁldun} ?’li‘ll[ls. Ilualuml of vie\\fingul!t:cp!é?ﬁ?ri,!i‘unsuirggrl’n;II];
er of faith, and s the body o indivi
lhf: seets rerrd v exclusively 5:\.5 ‘!-l ‘[I:l?ndlilllr?twrlllrlllmIﬂ'mcl‘“hm,
ﬁullh,n;ul of the body of jndividuals, R LU
3, therefore, fii i i 7
) mmrlf::'it:;l ':;rf;:::i} u;ln:-lsci not hy n meneralin aeyuizoca, hut
proncliene ! 7 i ery dhen the principle chat fuith comes from
preacing, }‘1‘1‘:..‘1'.] e more purtiendarly qualified thus: It comes
et Iim-lir“:tn ting which gors oul from the Clrch, and
e s men fiin the Church.  When Christing preagh-
e ILs 0 swa and Centiles into the Ghurch, it is auty dene
fﬂi:h“ l.llulllld'[ [{IEJ" may there altain to the true beoiunine of
e i|,‘\:v'.-l|l|-lll€i§[!:.rl::_-ll%i.\‘\;h“:]j-"lsil:’ll lllu‘sn[ne time, the prﬂa_ai.
eatmtion s life- irng possibilily, from which o progressive
e -.;]H-[crf?“lr! u]| Clrist shudl proceed.  That leginning
curpm-:n:_-d i||||- ’!{l[ul‘llclltli ‘plm_:u in the individual before he s in-
orponated ,lt.. .]u,' harch, is only a picliminnry, 0 prepacstory
st 4y which ds, in and fiwe itself, an wafvudiful and power-
1'(‘:'[: .gl-nn'mgt wnl one which conkaing in fizell no murantee
or ifs actunl eonlinuation, for ils true peogression.  The jndi
:;Itll'ilrl‘“'h”' slands out of (he Church, :mn;, 50 ll; sy n’lc:'iL:ll\:
l:;::-‘r:-h:ulE(!FJI(|‘:“[ mset, can only impel hiwselr jowards (e
i ;0 lf"{‘)‘l m a kind of idinite approoch, without ever
e ;:{]'- 1]la wiy, geling o it. "The frue beginning of
fn r.-f_, celed nlone in this, that the movement does not pro-
seetd frann tlee Tndividuad, but that the Churel seeures 1o itsalf
h;:gmm‘ng inthe individual, that the great conmution Iif;e im;-‘
lp‘illrl.IlS Atzelf into 1l individunl Tife. ” When we suy that the
I::;flflmifg of faith is planted in the individual by (he Clurch
b 1111.4 j](-.lrlllt"l.l in f-um, or by the individual being npproprinted
v e lIII.LIl,' we wisht nevertheless 10 be undemstond to en
ihu! llns_ beginning is only the trae heginning of faith, ju suhfu'y:’"
nls the C.Il_l'u:ch Jsrnscll' approprinted of Ciruse. D1uly when
the propozition, *I'he Ghureh gives itself o beginning in 1l
Il'.ll'llglll!lil[,' ir resolvedl and expliined by the ather, ¢ Christ luloc
glvlca‘lmnscl!' a beginning in the individual, mukes him His
([[llzgll::[l"t)i)(; lll'mmt‘hm,r His Church in him—only then does it
begﬁming.m correct mode in which true” faith lins its true
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We here go bnnki in r]mr ng‘risicfcrél;op{ tnhl‘tjn Iél:r‘:s z_i; "lllgs; C(IJI:I;
itution of the Church. Tha rist hos eo led |
g::t::sa does not merely mean that he has given it {1Ln ]mz:l?:lrix?:}
beginning in time, but that he Ims,-ln time, gl\:en ldnn Sternul
beginning——thal  beginning  which  has aclcurc e
Ghurch an eternal life and an elernal gruwlh{, ;m ])E\reirs[ [
-umphanily onfolding itsell to salvation. 1;11m_ h:lt-les i
given to his Church this eternul_beginning farther J;m fos Lhat
he has made himself ihe principle of its spml--lqu: u,|,_ the
God-mnn, the anly hegotten, in whom dwelt ll.w. fl'll nf:}s ll;on e
Godirend bodily, ling placed bimsell in an pignp;u Elc a fon L
his Glurch, as well to the whole as to cach ]l'llll\'lll u‘n ”11)?&::1 0;_
As founder of his Chureh, Chyial iz not merely ¢ ;'E.rB.l[lhj Lo
abject of faithy, but e himself is the fmn.ul[cr n] ﬂ-Ir:‘urm}ic
Gliurch has not heen constituted in an uccidentn = :p” ndic
weys it is no conventicle of persons who ‘\].;l.“c é'l‘mluhe
wround Ghrist, and elected him as Lord and JlFsllqr’Ghurr:]l
Lord himeelf has clected and prepared for lnms;: I‘ILSL Jharell
Were faith only grounded iu this, nnmely, l[mllllt?‘ ira ’( .;1 E_EG-
gathered around Clirist, based their faith upon their In“i" 4 oc-
wenl and sympathies with kim and each other, ml1§ ‘_I 1@:‘: ﬂml
clodmed and extended bis doctrines from l]uzmsu.\lu,l,-fTal it
case a religious sect or school would have heen ﬂ.?hl blishe , bt
no Churcly,  But just ns linle ns Cluist appeared isa Pm.\l ?['15
dividunl, just so litle is fnith in Clirist n prn'r:m ’m}lu'[f:;nl :’Ir’c{n:i-
the appenrance of Christ is presupposcd by an (:u” Hecro,
which wns made before the foundation of the \Erllrl} L s
faith in Clirist js 1ot 0 human matter, but the fail !| L?'utn’l-m]n!v
Christis included in the same eternnl decree. C.'mhl cl.bi?m;t
the perfect fulfilment of 1his eteruand decree, in 5o ﬁ;l .1‘55 lfm]::u]ur
manifested merely ns object, butat the saine tinie alzoa foundur
of fith, he fith of the Church is, l]l_emfm'c, I,Ut‘(!l;'j("lli‘ial
in Christ, but faith through Clirist and Imihl:y Il1l3ll3;a‘ rlJ J .
The Chureh builds the certainty of her cternal I,f(.-l.llﬂl:‘.'hECh
upon the powity or sirength of her subjective life u:: :mhll,ll which
i3 subject to that which s temporal nnd cgnnng}..n_l, rnce[:::ls
the foundation out of which the subjective life of fait ! p] ceeds
—upon the constitution of Christ. Not upon her”m\ nss:::ruucv
Chist, but upon his previous love to_hcr, sle llesls s i
that the pates of hell ghuil not prevail ugainst er. I
It we ook bnck 1o the time ‘when Ghrist himscl \‘.]I' o
upon carth, we find that the faith of the disciples in ull';lll‘ s
not brought forth by means of a mifonal _:]cﬂeclnl?n” \ E-]umpre-
doctrines, which, as is well known, they did not fully
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hend, but by means of (he thenntheopic power of Christs per-
sanatity, trough whicl, he constituted them liis owny and pre-
pared them as his organs. 1t wns the personal, loving power of
the only begotien, which guaratieed to them the truth of his
dottrines; and their confidence in Christ, their nesurmnce it
nothing should pluck them ont of his hands, sprawg not out of
lhe refation in which they, dbe weak and infunting disciples,
hus placed themselves 1o Christ, bt out of the relnion in wiiely
he, the peesonal grace and trath, hod placed himself 1o them,
Lt was the Lord limsell who helped them o fith,  For this
reason also their Lord and Blaster, in the consciousness of his
divine powaer, iestifies, not, Ye have cliosen me, buty 1 hove
chosets you!  The faith of ihe disciples wag, therefore, in the
deepest” s prrest seuse of the wond, @ faith of autliority 5
becanse Christ hinmselr wasthe founder of i, Personnl self.
consciousness amd froe fuil) unfolded itself fn e only aftey
ihe oulpouring: of tlhe Spirit.  I'he Spirit, however, never
ceased 1o point ther bagls o Clwist: freedom pvor pointed
back 1o authority—ile idea to the el This history” of the
generation of fait, its foundation by Christ, its development
fronit wuihoritative to free persanal fuiilyy, which neverlelpss sil]
rests upon the fiet of s divine conslitution, must in subsones
repent fiself i all fullowing renerations, since the avder of srnen
cannal be for them substanstindly ditlerent from what it was 1o
the first diseiples, 1t js 1hig condinuntion of the orler of rrace
which i wrought by jeans of holy Barriss,  What the pee-
sonal election of Clirist was to the first circle of disciples, (e
Buptiem is fur thie snccessive Cliureh, the divine fner throah
whreh Glirist gives 0 bis Churel its trie and eternal beginning
in the individusl,  1'or this renson the Aposiles of the Lond, in
whow be himselr personnlly fioneded his Charel, needed net
Baptisims and for this renzon the Apostle I'aal had 1o be hay -
tized, bocnuse he alone had po Deews with the Lol in the thiys
of his flesh By wmeans or Buptism ahe Church propugares
itsell’ from wenerntion to Zeneration, eo that VLY new renera-
tion whiel is nddeed to 1ho Chiureh, s nppropringenl by Clirist in
Just as primitive o wity ns were the fisse diseiplos, mnd becomp
Jm'rlnl:ura of the endvs hegioning of failly in ns fresh wl
iving n wny s those firal Chuistinng ditl, - Ior it resihis fron
the IGinnly office of Chirist, that lig, although he ue e roes
in wsensibie form from Galilea it Juden, nevertheless sulton.
tinlly ond peraaually anoves on in the history of e world, fiom
generion o generation, and that lie ja glill, us he wus i ihie
beginning, the founder of frue fuith upon ensth. Baptisin js
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ed, it is parily only the preliminary unproductive fith, and parily
that which follows and is netjve in the Ghuscli; in eitlier cose
it is that faith which comes forward in_time und experience.
The mysreny of fuith, however, ils endless foundation, origi-
nittes from tlie election of Clirist iy Baptiam, while he, 1s ead
of the Clurch, phuces lLimself i an orzunic relation 10 the
individunl, and in tlis way, 0pens 1o him the source from which
alone fith enn le devetoped, and from which along Cliistinn
fife and praductiveness flow. Hence Christing preaching rests
upon the fust Hiat there isa Cliristing Buptisin—tha the Glivreh
B T, nod is ever heing foimded anew in untregenerated nien,
Withent Bapiisi, preaching wonld be only » subjeetive fune-
tim, oomere conventicle bussiness, which dues not "unfold itself
aut of the net of Gluist. It wourld be, at best, oitly n worle of
aceidentel power o work affected by Seriptueal wigdom, or by
smne indefiite apiritunl moveniems, bul not o work of e
Spirit which proceeds from the foynder of the Church. Ty
we Bave siill at this duy evangelical nnd apostolical preacliing,
16313 ol enst fnumediutedy, upan the apostolic Seriptures, bot
mozl diveetdy on this, that” we are upproprinted of Cliist in o
wany equiadly original or primative witl the Aposies—thut Christ
Ine aiven 1s the same leginning of fitlh, 1he snne soneer of
faitly, iF not the same measire of the Spiril, as he gave to them,
and has, inalis way qnalified ys1o perpetasie i eomnnion wiil,
the Aposiles by wsans of (e leoly Seriptares, e coleeplion
of Apostolic preaching, accordiong ty il Seriptures, ean ouly
he determined in comseetiin with the eonceptiog of Paptisn';
and we necordingly find that the ollice of prenching was insiin)-
ted ni the sane e with Baptisw, 11, oow, preseliing is o e
e oo uther nission than this:

inthe Apostolic EPFiL, it ean nssuim
paetly to lead those, in whom fiith s not yet founded, 1o Bap.
tien s and parily, alzo, to aufuld the miystery of fuhh in these,
i whane it has already seeured a ground through the mediam
of Bapisn,
Tle error af the Bapiisiic evstam consigts in g, that fu
denies 1he mystery of faith, and resuds Buptisn ierely ng
“something 1o e adided 1o prenching, tnsteail of regurdilme preach-
ing as unfolding iiself wpon the pround of Bapisn, For this
reason the Baptists have no holy office of preacher, syrh g
grounds itself only in (e constittion of the Church.  Tieip
preaching cun only be regarded ns the private connnanication of
one individunl to wnother.  One individunl awaleens fuith in e
other, nnd hy thig reciproeal awalening is the Chureh produced,
Thiz awukening is confounded wigh regenerttion, and Bopiism
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is 10 follow after only ns o declaration—on outward sealing of
that regeneration which liag already taken place. Nothing
begins in Baplism, no new evolving prineiple comes into power.
Baptism is merely the ovtward conshusion ‘ol that which is
alrendy nccomplished within, Tt is only an act of fuith, not an
act of Christ. It is the net by which the individual declares
that lte has elected Christ—tTrough wlicit the congregotion
deelares that it liss received the individunl: but it s not the
srentive eleetion of the Lord fimeelf, not the formution of failly
y Christhimacil.

"'his ereor ean e traced hack to one-more general : (o his,
namely, that it betmys o one-sided conceplion of the religious
cerrus.  The Daptistic system goes upon Lhe supposition that
caltns (worship) is that, in whieh n man places himself in o
relation to Gad, bat overlooks the fact ihint eultug is even so well
that in which God ploces himsedl ina relation (o man g and
that 1his fast form of tliis relation is the decper of the two—the
ane in which the fustitself Tins its ground. This one.sided
enneeplion is, moreover, considembly spread in the pole of the
Church ilsell, and this shows that the baptistic system s nol a
plienamonon standing entirely separate and nlone. Many mem-
Ders of the Churel are nuder such v conceprion of the cultus
that their sttendanee at churel con linve, Tor theny, no-other
wenning than participating i a conventiele constituted by the
Swe.  The Chorelis for them nothing more than o pious con-
voention fur the porpose of mutual edificniion. They cotlect
around n preacher whose religions individualvy  plenses them,
but the iden of o holy preaching-office, and of the Sacriuents,
I for them lest its significaion. Phey hold Hiemity that culiva
weans service of God 3 and therefore ey regord God - exeli-
sively us ohject—as object of i religious acts of men, withiout
remembering that man can make God the ohject of hig cullus
only o far s Gou himsell culiivates min.  In eonseyuence of
thiz view the cangregition scels lo raise fiself in devotion 10
Ciml, liears o sermon about God, bt God himeell, ig, in the
wlole culius, represenied as unproductive; o only receives the

alferines of the spivit, without bimeell giving, acting, working. -

Fu so fur ns, in their callug, God is ect Jorth as netive, it is only
throuads (e fnbeliniie representutions of the divine Spirit, whois
preseat i the i conseiousness, in the feelings, cd in the
felieving disposition 5 bue Cliist, the ceutrality of religion, is
anly regarded ns the remenbered object.

It however, Christie to be wore than the ligtorieal promul-
gator of a principle, which, afier his departure, is to unfold itself,
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lie muat rathet be considered ns the
relnted o the Churcl as his Inyslic(tllmgg:;y]—rfgg;Il‘l‘zhD Blﬂﬂdi;
niedintor belween Gud. and the race, from whom the pce:lrﬁom]t
must ever anew recieve the Spirit; thus he cannot e r-wmn;':dI
merely as the object of culws Tor Lis church, but rniler ]ngm i
be viewed as the elernal and. constant foundaer of this ¢ llllilﬁl
‘who never cenees (o gfficiate in his chureh. We mo I.IL“ o
;:;.[\I\\ :G(l:}?ll!_\.’ :m}(:hjuutiru (.i:‘hrist, but a living, ever-preiru:?v‘grijn
Jestiv wist,  Precisely tlds iz the consepli  the Kingly
Christ, the fumlmneuiul!;ny,siery uI)L'UHD:I\S'!EI:}:III]UII‘IIl?!c]:{:c l{tmgl_\'
namely, Uit tlee separntion, of “which. the senses can lrltl'l rl:'sts,
nizanee, existing between (his and the future Iife, js anla'u‘n:Ic wij;.
e up, or superseded thirough communion with, him, wha 'Y mI
parsennl eentic in the whale sphere of pursnrml-ity il \ 'Ils ll IL
}:ro;iinsud lt{ lﬁ null ﬁ}rl from his. disciples, who enn be :;:1::001:?3
T fetne,  As Head of his Body he nkes put, § eitlless way
tn e fortunes and circumstunces h::alll;;"tlziul::'él[?'u'::lllh? Mll."'z
crestive power e is the all determining, u!l-pcrvn’l‘li‘ut:'c"'] lH?
trl‘r[l 1;1 Ilhu\'\vlmiu organism—the principle of the Spilc"ir. ilxdln l?llc
clireh.' Now ns cernin as the coneepti : ine
the conception of real Uhrist-fum:lir}l‘;;]ti:fll'e(‘:-lfil?r:luirs-f”'d"u]ca
give the, coneeption of determinme Gl!lfISI-IIL'I“ —n'l‘HUL‘T "'ll .
independent of fuith, but througly which fuitly is ran‘J‘u‘:ulI]?I' ‘mI:
nnfolded. , ‘IH:' §‘I|u conception of the Siewaneyes \\‘]li(_‘l;-: m.u-
1‘15 lhs!uc [The Sacramenis, whicli 1o 1he outward view m'u]:)l::lu:
tnll: un‘n'ui:‘ lltla Ul-' |Iu:. chareh, are secording 10 their IIHSI‘.‘EE)I
sulistunee erealive and vedeciming acts of therisen Clidsr, 1t i
hot merely « Doy thowght, o diving idea whicl h;: tvelo l I?
fself in the SUCINECNTE it is 0 personnd wits—not o S
ng, hut a wotking will. 1t iz dhie all-orennizine \\'ifl :nLrp(I_‘:-IEL:'n't-
which here reveals itself in its ccnlmlify. Tt Sauer -m:'l’
ot merely & making visible, an explanation, wivtlltrlgl:“”}ml "
grees but, while itis all this, it is aihe sume rli:iu? l,ln((): |Ici:I
. :

009 o .
: The mere the dogma of the Kingship of Christ, has, in these last 1
IL‘EJ!I neglected, while the dogma of the Spirit has in x one sided \\5 Il‘l’nc.‘,
{::;';:,Sup::l):‘r;:uetnll—'lllct:mhr: it set aside the e way jo which Uhri.ﬂ’ mn:ql:
o nstaf——the mare jinpoe i 8 Lar
nes's ¢ listery ol the llcve!ulpnr:l::lt:ti [:lfll'!' ||l':umll)r e 5|qu|: ‘]m:lm S
Ot oy ol the { votrine ol 1he Purson of
thris : iy the apprehension of tie I Sl y
God-man 1lkan of hu ity, i i e A
( : manity, is nol only in a historical i f
: an ! 5 af nnd ethical, bt als
“nh:’l'_:l::f;a]’zl‘nl)lﬁ:;:::;ﬂd rosrpul;_r;;m:“ 5r]nse, the leading ﬁuuimnvu!nl'lhnlugll:.(u
k ied seientifically by a considerali \
and comprekensive, of the ehri h sideralion, equatly thoreasl
: : 1¢ christological © rlsi 2 0
HIReE ey gical conceptions which have constitg
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jcati that b
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faith and-knowledge of the cliurch ; and the kingly oflice is
placed in this, that Christ, having vanished ns an individuality,
18 present in his church as Spirit. But as, in this cultus, nat
only a general relation 1o the Spirit is (o find place, but also o
personal relation ta the personal Chirist, this again can only be
relation to his image, not to Christ himself. For, ns ixed per-
sonality, he has passed away, and has only a presence with his
church as the general Spirit.  Dhe higher conceplion, iowever,
of the kingly office of Chuist, which unites and reconciles what
is'heze divided, is the primitive christion coneeplion, according
to which Clirist, as Hewd of the Body, as personal prototy pe of
humanity, eannot be separated from his oranising but makes
himself” present by means of his iage, and hinself operates in,
with, and wneder his instiiwtion. Uhat 1he Lord rose from the
dend, means not nierely that his individuality evaporaterl in the
universality of the Spirit, but that he, who includes in his indi.
viduality the entire fulness of divinity pud Luanity, has in his
operations risen above, and superseded, the limits of time and
spuce. e is lifted up to draw all unto him; he has ascended
above all heavens that he might fill all things. Bph. iv.  In liis
church, spread over the whole earth, the risen Chirist mukes hiim-
self prosent in a way which is not less ohjective than was his
sensible presence on earth, althouglht it is ‘o veiled, mysterious
presence.  His carthly appearnnce, his image in the wortd, his
historical instinuiion, he himsell appoinis s means for his mys-
terions operations; his own historical nppearance must becoine
the visible clenent in whicli the risen Christ embosoms his ui-
seCn Catnee.

The Sacraments are the mest holy parts in the christian eul-
tus,  The fndividuality of the minister, which in the publica-
tion ol the word, preserves an independent significance, heye
draws back, while the Lord himself officiates as eterual Iigh
Priest.  With Daptism, as the Suerament of clection, the chris-
tizn cultus begins, while Christ himself, onee for all, prepires
ma for the trae worship.  The universal priest-hood aises from
Baptisiti, and only as those who have received this consecration,
can they bring to himthe sacrifices of the Spirit. As the ehureli-
founding  Sacrament, Baptism cannot be repealed, while the
Lord's Supper, s the Sscrunent of renewing and sustaining,
must be. ever repeated anew. Baptism in the name of the
Father, of the Son, and of the Huoly Ghost introduces the nat-
ural ‘man into the conmunion of the riune God. It is the
eternal gracious election of the Fathier which here introduces
itzelf into historical reality through (he medivmn of the Son,
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always dirested to the mere letler of the law and jig outer shell,

ut that we should rather consider iis more perfect import, It
often happens that a person may be acquitted by the Iaw, who
nevertheless is not guililess before God, since the divine laws are
appointed for the maintenance of external intercourse and peace
in ways of which the pious do pot always avail themselves,
even if they might do 59, prefering rather to yield their righis to
the advnutage of others, than insist upon them for their own.

hey forgive therefore even though the law might allow them
10 demand redress, . They consider tle difference hetween
divine and human Jjustice.

ilicrete inimicos veslros, nem st cos dilezeritis.— Clrist

does net by any means forbid liere gyr recompensing those who
may do us good, byt simply that doing so cannot b cluimed as
an evidence of having aitained to perfection.  If you do notly-
ing more towards (hose who benefit you than the ungodly and-
unbelievers do, you ure gill very far from perfoct righteousness,
and the nature of your heavenly Fuather, who does good even o
the wicked,

Let us now sum up what hns been said, in concluding this
chapter.  In the perfection of the lnw which God preseribes for
US We sec our gpiritual inpatency, imperfection and impurity as
Inaglass. For we may learn how wicked, on the one hand,
are all hypoeritical Pretences of leeping ihe law, whether we
malee them for vain glory, guin, or under the influence of orher
evil affectians, and on 1o other how condemnable it js {0 neglect
and deepise the law, Ay the best we are hiiserable sinners, even
when we act under the incitements of the Divine Spirit, and in
the exercise of faitl; for our best works are alwiys defective,
For aven thougli we may strive in trug faith, we can never meet
the full demands of 5o perfect o law, Oy righteousness must
therefore reinain defective, imperfect, and impure, until by fajjhy
we apprehend and appropriaie the righieousness of Christ,

Easton, Fu, IO A B,
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CHRISTIAN BAPTISM, AND THE BAPTISTIC QUESTION.
‘ Transioted from ife German of Dr. Martensen.

II. Invawe Barprsar

WE have the conception of Infant Baptism in the relation of
Baptism to faith, whicl has been developed in the previous Seq-
tien. If faith be the fruit of baptism, then, every baptism,
whether performed on adulis or childreen, s, in its coneeplion, an
infant baptism,  1f now, it ean be shown that this appreiension
of the relation of baptism to faith hua its grouud in the Serip-
Lure, then it is nlso shown that infant baptism is founded in
Beriplure, T nsls any other scripture proof than this is an un--
historical demam] T it i ol itsell clear, that in that period

- when planting ihe clurel was the real mission, mnny things

must needs have taken o diffarent form, than in succeding limes,
when the chureh had inken fivm rool in the world, and when
the kingdom of God s become nature.  "Plus buptism, al-
though its sacrunental essenee, and its fundamental relution (o
faith, must ever he (e same, inust come forward in anotler
form when the kingdom of God i to be extended through ps.
stoNs-——where it is introduced into the public mind from with-
out—than where it is 1o bg spread thiough the medium of an
alveady existing inhabitation 5 whore it inhabi (he public ming,
and is to unfold from within autwardly jis world-transforining
powers. :
Where the kingdom of God is planted througt missiens, bap-
tism inust appenr principally as adult baptism, because the exist.
ence of n mother churoh is (e fundamenial condition of o
really blessed use of infan bapism.  Since now the Haly
Scriptures are writton muost divecily frum the missionary stand-
point, where it was the morg immadiale mission of the apostles
to establish the mothey church, without which the baptism of
infunits, wlich is inseparable from Clistian nurture, weuld have
been n menningless warls, it connol be reasonably asked that
posilive comniands 1o buptize infants should he found in the
Scriptures ; still Joss 20, since it is nat merely the letter but 1ie
spirit which is o biing us v a correct understanding and use of
the Divine institutions,. The silence af the Scripluyes in regarg
to infant baptism eun thergfore by no nieuns set iy nside, unless
we deny all foree to the gpirit of Lhe Seriprures, and go hy ihe
rule that not only all is truge which is in the Scripture, but that
nothing is true but what js contained in the letter of the Serip-
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ture. Without thercfore seeking literal references (o infant
baptism, and appealing to such passages ns Mok x : 14,15, 1
Cor. vii: 14, 1 Cor. i : 16, &c., we will confine ourselves tg
the proof that the relation berween baptism and faith, which we
have developed in the previous section, is grounded in Scripture,

If now we consider (he Saviour's own declarations in regurd
to baptizm, we find the first in Mau,, xxviliz 19-20. Here we
find that the Lord gave to his disciples, in whom le himself
had founded faith, and whom e had clected to plant faith in
the world, the command ; ©« Gg ye thercfore and teach ail pa-
tions, baptizing them in the mume of the Fother, and of the
Sou, and of the Holy Ghost : teaching them to observe al] things
whatsoever I have commanded you.” 1In the exposition of tlis
passage we must repeat, what Las often boen remarled, that the
coinmon translation, Go ye and * tench® all nutions, &e., is not

entirely correct,  That word, in the text, which has been trang- -

lated “ tench,” has o far more comprehensive signification, viz
to “ make them (o disciples.”' Ty became disciples of Christ
means not imerely fo receive lis teachings, bul to be personally
united with him.” Hence it is afterwards snjd in strict accord-
ance with (e original: « teaching™ them to observe all things
whatsoever I have commanded you.® If now, we observe these
words of Scripture it is evident, in the first place, that a/? nations
are to be mude into disciples. Since, uccording 1o this declara-
tion, not merely small conventicles, bnt large national mosses
are to be discipled, it plainly points out e univorsalily of elec-
tion i the mast definite manner, and excludes all particularisim.
Secondly, it is plain also, that the general command to make

disciples includes both baptizing and teaching, g0 that he church,

if she will in all tiine remain faithful 1o the Lord’s command,
must, us the Saviour hns done, place haptism first, leaching and
the sell-conscious life of faith second. This also the church hng
done from the beginning, but (he complete renlization of the
Lord’s cammand, even in reference (o ihe outward form of
haplisnt, cau only find place where infunt baptism is introduced,
The more infant baptism becames general in the worlg, the
more complelely will' the words of the Lord he fulfilled, which
conumnauds that the nations shall be discipled by baptism and
teaching.

Agaiv, we vead in Murl xvi: 15-1G: « Go ye inlo ail the
world, end preach the gospel to every creature. He thal bo-

' nadprevanye, T Siduaxorreg
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lieveth and is baptized shall be'saved ; huthe that believeth not
shall be damned,” This Passnge; which evidently lays chief
slress upon faith, may in a supearficial view, scem Baptistic.  If
however we deduce from (1 passnge (he well-grounded propo-
sition, that bare baptism does not save—yen, if we, in necord-
anee with other declarations of Seripture, correctly  teach that
faith only saves, have we then contradicted whal this and the
previous passage plainly Presupposes, namely, that baptism s
that sneans of mrace through which faith is at first fruly estab-
lished? No. "On the contrary, the more livingly it is acknowl-
edged, that salvation and damnation have their sonree in the
depth of freedom, in faith and unbelief, s6 much the more sig-
nificance lins the question, How may weal and sinful man
altain to saving faith T—so much more significnnee must be at-
tached to that divine grace, through whiah Christ himsell aids

man to the atlainment of faith. Hence, in the passage quoted,

Christ says: Ounly faith, n freo, deep giving up of ourselves,

_saves; but ne one can believe unless T myself give him fuith,

Therefore he does not merely sny, Fe thnt believeth, but he that
believeth and is baptized shall be saved. OF eowse, in (hose
who are admitted to mission-haplisnr there must he present
preliminary receptivity, an inclination of the ‘spirit towards
Chriat.  This beginning of faith, however, is related 1o that
which has ila source in the institntion of Uhe Lord and the liv-
ing fulness of the church, only like shadow to substance, like
longing to fulfilment.

If we may gather from the Acts of the Aposiles that the apos-
tolical mission has in o ceriain sense made baplism to presuppose
fuith, the principal question still is how this faith was regorded
by the Aposiles.  Apostolic baptism was not a forced baptism ;
and a mission, for insiance, like the well-lenown Saxon mission ]
of Charles the Greal, is without any apostolical gronnd. Bt
just us little is apostolic baptiam Baptistic 3 which is, in the his-
tory of the church, the apposiie exireme of compuisory baptism.
A glance at the apostolic practice shows conclusively, that the
apostles regarded no one as regenerated hefore he wis baptized,
but that they demanded of those to he baptized only the general
snsceptibility, nota finished fith in the kingdom of God~ The
expression * helieve,” when it comes forward i Seripture in
this connection. designaies therefore rather the wish for, aud the
longing after, faith, than fuith itself, Hod (he Apostles been
Baptists, and had they regarded it as necessary that no one
should be baptized unless he actually believed and was born

again, their whele practice would have Been different. How
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entirely differently, from what we know was the cnse, would
they have had to examine the applicants for baptism in all the
most insignificant details 7 Were the Baptistic theory, that bap-
tism 'may only be granted to (hose already regenerated, correct,
then the Aposties must be charged with onpardonable indiscre-
tion, because they forthwith and without hesitation admitted
whole hosts to baptism ; whereas they should, with the ntmoat
caution, have taken each one”separately, nsiructed, prepared
and proved him, in order 1o be fully convinced that he really
stood in faith.  For we are nol warranted in nuking the Apos-
tles heart searchers, and o suppose them to have hud the super-
natural gift of seeing into (he souls of those individuals with
whom they had to ‘do, alihough the Baptists sometinies have
recourse to this evasion.  On the contrary, the apostolic practice
s consistent on the principle which presuppases ihal the person-
al Iife of fuith only begins truly by ‘means of baptism, aod that
accordingly, as a preliminary ta baptisty, there is necessary only
a general susceptibility for “the kingdom of God. Tt is ouly
under this supposition " that the practice of the Apostles becomes
intelligible, when they join the baptism, both of individuals
and of whole masses, immediately witl their awnkening ; where-
as the Baptists, 1o he consistent, must defer baptism, until the
evidence of regeneration is placed beyond all doubt.*

If, ns a final resort, the Baptistic theory secks to sirengihen
iself by sueh passages as Acts x: 44, where it is related that the
Holy Spirit, before baptism, fell upon those who heard the word,
we reply that that possage rofers only to o general awalkening,
and not a real regenerution. "T'he operations of the Spiril,
which manifesied themselves in this instance, consisted in this,
that Pagans who were arrested by the npostolic prenching fell
into an extatic_condition, und spolee with tongues, a2 manifesin-
tion of spiritual conviction which was cominon in the apostolic
age, and analogous o which much is exhibited in the periods of
awokening which followed. This speaking with tengues wos
the expression of (he mighty movings of spiritunl powers in the
depths of the soul, the streaming out of the first, as yet irregu-
lar, outbreaking of spiritual energy, which had more” the char-
acter of an exalted patuwral condition, than of clear conscious-

' Hoffman's “ Daptisin dnd Re-baptismi”  Luiher already ealled attentivn
tu this point—ta this deferring of baptism 1o an indefinite period, which
re-baptism necessarily involves; so that baptism, strictly twhken on the
ground of this theory, can never be perfurmed, because it can never nrrive
ut an absolute certainty os 1o the cundition of the sttbject,
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“ness, ond which could therefore only altain (o its true significance
*by passing over into the divinely constituted order of the church,
and by being taken up into the historical process of evolution
which characterizes God’s kingdom. Had this extalic vondition,
in an isolated way, been adbered lo, it would have wanifested
“itself only in the promotion of confusion and fanaticism, as has
been shown in every periad of awakening, where religious
-hature-powers have not been brought under churchly organi-
‘zation,  Hence (his special gift of the Spirit only reached its
trug significance (hrough baplism, whicl the genornl gifis of
grace presuppose—those gifis of gruce which are to be continy.
ed in the chureh, and which belong 1o the sober and considerate
listovical life of the Chiistian; those, namely, of fnith; and
lrope, and love.

If, farther, the Baptisiic syslem would stay itself upon Rom.
X1 17, that fwith contes by hearing, it will be remembered that
- we have, in the previous scetion, treated in o general way of the

sense in which that passage is lo be taken.  Here we remark
more particularly, that the nposile in the determining context of
“the passogre is considering (he world-relation of the mission of
“Clrisiianity, and in this connection .understands by faith only
the willing reception of the Gospel, which he places in conirast
with that hordening rejection of it which he complains of as
existing among the Jews, DBut the same Apostle, when he logks
out upon the church in the process of development, clearly de-
rives the beginning of the life of fuith, the participation in the
death and resurrection of Clrist, from baptism ; and sees, in
baptism, a * laver of regeneration,” and the revelation of (he
tlernal love and mercy of God towards man, Rom. vi: 4, Col.
fiz 4, 6. Fusther, where another aposile calls baptism (e
unswer of a good conscience toward God,” 1 Pet. iii: 21, and
the Buptistic system attempts to show from this that baptiam is
-only o moral agreement belween men and God, tlien let it be
considered, that ihe whole context shows, that the apostle grounds
the obligations of baptisi in its promises, and that he considers
it as the “answer of a good conscience,” in so fur only ns he
regards it, at the same time, as the © laver of regeneration,’” and
atlributes to it a “ saving™ significance.

Hence, if the apostolical mission, evcludes ihe Baptistic theo-
ry of baptisin, just as well as its oppasite, compulsory baptism,
then the peculiar substance of itpostolic buptism must rest upon
the peculiar relation between boptism and that receplivity, of
which a eompulsory mission malkes no account, whilst the Bap-
tistic System mnintains its necessity in an unlimited way. I,
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now, we say, that the receplivity, whiclt apostolic baptism pre-
supposes i adulis, is, in its conception, none ather than o re-
ceplivity for the leingdom of God which ia nlrendy to be found
in the L'.I!”d, the kknowledge of this is not 10 be reached cerainly
by slopping in the Fact of buptisne, but only hy descending inte
its interior nature.  "T'he more profoundly the church enters
inta the domwr of baptism, and tina fnto the biblien! and Chris-
tinn fundamentnl traths of the world nnd thie kingdam of God,
nulure and grace, original sin and galvision, of the fll of our
race in e first Adam, and its restoration in tie second Adam,
the wore clearfy will the perception gome to » full conscionsness
that the baptisim of adulia, in its true concepiion, is an infaml
prizm. Tt lies in the Ghristinn view of sin nud redemption,
as this hins reached its classie development in Paul, Augustine,
aml Laber, that the oppasition between the old and the new
N, ne it coms to view in baptism, is not merely n moral oppo-
sition, not the opposition of two processes of he development
of moral freedom, but the opposition of two NaTURES, unfokl-
ing thamsalves from twa iwmportant grownds, which lie behind
alb development, and helsind all mornl 1ife and action. Not single
sinful netions of mnn are 10 e desiroyed by boplism 3 but the
possibility of all siuful actinns, the sinfulness of the race, the
dlepraved natre of ministo he lwoken by means of bamism,
in order that hie sinful mature may not be & hindence to his sal-
vation.  And the new, which is to be brought inlo exisfence in
buptism, is not n definite degree of holiness and of ward per-
fection, an bmplanmtion into the body of the new-cranted hu-
man race.  In buptisim, tierefore, we are not 1nest immedintely
concerned with the persan, but with the nature ; nov with ihe
finished , but with the process of becoming, with the bivth of
an £ ; not with freedom, bot with the astive natural conditions
of true freedom. In the other view, baprisin must presuppose
freedom as inward possibility, ns receplivity for its gracious gifis.
Butilie receptivity which baptism presupposes, is not a recep-
tivity for this or that single gifi of grace, which refers 10 one
definite stnge of conzcions development: not n receplivity for
one of the many spocial gracee, which is boond down 10 one
definire activity in the Cluigtian conymunion-life, Tt is merely
the general susceptibility for the new creation, and is therefore,
in its conceplion, nol yet an actual perzenal receptivity, because
it ins not yet specified itsell as receptivity for any one special

grace.  The receplivity of which wespealt is not the expression
of & preuliar naturnl aptitude in the individoal, which may Tead
to pecurdiar grace. . It can only be considered ag the general sus-

-~
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ceptibility of lwiman nefure for Christ; asits possibility of be-
ing redeemed and perfecied in the direetion of s destiny.
-Aud in this it differs from that voceptivity whiclt is presupposcd
in the Lord's Supper.  The holy Supper is 2 believing recep-
tion wnd enjoyment of @ personal communion with Christ; it
establishes n venl reciprocntion between Christ aud the heliever.

- Baptisin on the othier hand is not reception of, but n divine con-

seeration Lo faith.  Therefore the receplivity which the lLoly
Supper presupposes is one wleeady epecified and defiued, since it
is only fuund with siel os live already ntained o definile grode
of the communion-life ; and which seck, in the use of e sac-
runent, a strengrthening of their personal life of failh, te the eud
that ench one wiy be individaally glorified in the love of Christ
und af ihe chureh.  But the receptivity, which is presupposed
in bnptisar, con ouly be rerarded ns porely general, slunibering
uz yet in the peesoval peeulinrity of e individual; and io this
‘indefinite, twilight-lilke genermlity, it can only be comprehended
negatively,  1first of all, it manifests sell” in this, that the bap:
Hzed one do not withsiwnd or resisl the grace ; and we éan here
approprintely adopt the entholic formula: * obicem non ponere”’
"his, however, wmust nat be regarded wevely ws dend envelees
pussiveness, for no receplivity can be destitute of all activity,
Althongh we cannot, of course, regard this activity as a personal
une, whicls would confound the relation of the person 1o bap-
tiam with his relation to the holy Supper, we must nevertheless
regaid it ns n fiving activity 3 ond ihis notive moment i the
indefinite reeepnivity we designate ag the * bent or bins 1o the
Ieimdony of God” which constituies (he divine in lannan ou-
ture, but which ean only be formed, unfolded ino o personnl
witl, wl rendered trody ethieal, in un nclual comunmion wily
Chuist vnd the Chureli,  But ihar receptivity whicht thus be-
lunga 1o or Hows from the couceplion of bapisny, is just ihe
suwig which is fouud with the child.  Far just as the lent or
bins of this world woves inihe ehild from Ds bind, se also dues
the bent or inelination to the Kingdom of God wove in the
nwbnee of e infiumile Jites and ns the human nature in the
child is averted from God and diverted to the world, so does also
thet e smindn the dorle emest Jonging of 1he cremure after
Christ. Lo gnbalanee it is therefure also thie receptivity which
mnst be requirved in the ndalt subject of baptisim, becanse it only
in this way, norees with the true econeeption of Laptisn.  Bul
that recepiivity whicl is originally in 1he child must first be
walted vp i e sl whicliis done when his old world posses
Aavway, sl be is Irongli to that point where lie despairz of bim-
VL, 1C.—Nu. Y. a1
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self, and seoks a new foundation for hiz life. The adult subject
of beplism conmat, in reference to redemption and the kingdom
of God, appent ng an independent pereonality ; the steps of de-
velopment in his mornl life, to which bic hing nttained, his abs
and works, which he hos accomplishied in the civil consmunion-
life of his nation, are, over against baptism, o vanishing quanti-
ty; for the renson, that the coneeptions o duty amd virtue, of”
cotumunion-life and moral actings, only receive their true sig-
nification and importanee where bapism ima gone before—oniy
have their true reality in Christ and the Churely, in the kingdomn
of spiritunl gifis.  Since, therefore, e must thos look away from
his netnnl personnlity, und forgetting that whicl: is behind, must
seek to begin hiz life anew, he ploces himself, in reference to
redemption and the kingdom of God, upon n level with the
child which s to be born into the new world of Christianity.
Although be in reality differs from the child, yet his relotion o
Jiaptism is in substance the some. ‘This will become clear
when we view the adult subject of baptism, not only from the
stand-point of redemplion, but also {from e etand-point of st
For, ns lie must be viewal in regard to gruce or the iden of
goodness, nol according to lis actonl parsonality, but according
to the possibility in hon of attainiog to o new personality 5 s0
also, in refurence to sin, e must not judge himeell according
to his netund sins—which would be but a superficial view of &in
—Lbut he nst go bnek to the origin of his sinful self-conscious-
ness, 1o his Adamic hature, to his birth.  The nsin preblem of
Christinn missionary -preaching inust therefore be this, lo bring
the heathien or Jewish subject of baptism tosuch o consciousness
of sin 1hat it shull be possible for him to place himeolf oo level
with the infinl—a demand, which aecording to the tenching of
Scripture, appeared alrendy to Nicodemus sueh a great parados,
(John iif: 4) because lie could not escape from his personal -f,
from his Scripiure-wise, legol solf-consciousness, from his acts
nnd works,—because he hns not ag yel n correct iden of the siu-
fulness of the race, aud consequently slse no corvect ilen of the
sinfulness of /ids own nature.  ‘Thi2 conscivusness of the neges-
sity of salvation gives, nceording to the principles of the vpostolic
mijssion, ndimission to buptism—nr consciousiess, which need not
be present clently in the theughts of the subject; yea,which
eanhot even be so present, but which only minlea siself valid
prociieally in the furm of feeling.  Where now, the dectrine of
genernl ginfulness, and of genernl salvation in Clrist Is gladly
received, so that the-hearers willingly permit themselves v be
baptized, as wo see it described in so many places in the Acts of
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the Apostles, there the bent towards the kingdom of God has
come to an acteal issue, and the old self and the old world can
not hinder buptism from becoming what, in i1s conception, it
must become, an infunt boptism.  Since therefore ilic'idea of
infant baptisn js always hovering before the Christinn mission, it
i plain it infont baptism stands woest diveetly opposed bosh to
Baptisiic and 10 compulsory boptism ; beeottse nnmely, both
these forms of baptism in fuct deny the identity of adult and
infaut buplism.  Both extremes imeet and ngree in this, dint they
Lold fast to the iden that in boptiem they have a finished nod
definite personality—only with his difference that the Baptistic
theory regards this finished self (Ich) os a new man-which has
alrendy attained to u definite stage of moral perfection 3 on the
other hand the compulsory baptien regards this finished sclf s
at old man, which hus nlready essablished himsell in the world-
ly consciousness, in which he hos awnkened, amd now offers, n

. nutural resistence to that which would drive him out of that

positinn., <Bath mistake in this way, forgetiing that not o finish-
ed self, but one beginning, a germinating self is (o e buptized,
or (hat the baptism of adults is an infant baptism : (he Boptistic
theory, hecnuse it improperly defers baptism, and proposes only
to baptize o full-born new tnan; the compulsory mission, be-
couge it makes too grest haste with bupiism, and seeks to baptize
an old man rooted in heathenism or Judaiem, withou allowing
to itseif time Lo awaken in him 1hat receptivity wlich sets aside
the natrsd resistance of the henst, and makes it possible for hin
to receive the kingdowm of God as nlitde child.  Since boih
these extremes misitle e subsiance of baptien, they botli be-
come defective executors of the divine purpose; Jor while the
Daptistic theory, in baptisu, uttribules to human subjectiviy
such & signilicance, that it makes, in substance, baptism but an
net of the individual reedom, instend of un et of Christ, the
compulsory mission pays no respeet wlinever 1o individund froe-
dom. It considers the persons 10 be baptized, not 0s subjeets,
bt only s substmin for Imptiain; and while it aceoniplishies
aptisire with sword in hand, this baptism Lios =0 Jittle the chay-
acler of being the exeention of o divine grucious eleetion, that
it comes upoa the nations rather o8 a fte. The divine decreg,
therefure, receives its trae exccution, neither where Lptisny np-
Treard us o work of Baplistic arbitrariness, nor yeo where it ap-
pears as noworl of fate; but only where creating sines lnys thie
gronnd for huwan freedam.  Preedom wust therefore o pre-
suppused in baptism 3 but since it is presupposed ws that fredom
wlieh is yet 1o be esinblighed, it must be presupposed only ae
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possibilily; as bins or inclinution towards the kingdom of God.
In virtue therefore of her doctine of (he nniversulity gf grnce,
the Churel ig justified, and it s her duty, to baptize children }3
overy place where mother-churchesnre cstablished, nnd it wcmI
be obsurd to continue missionmy baptism in the bosom of the
Chureh, inglend of turning it into the form of infant baptisin. ;
Only when baptiem is innde 1o lold its place in fts f'ornrl ;3[
infant baptisin, can the operations of baplizm completely I;I_1'P d
themselves, since then the whole life can appear s o (mrge
growih in Ghrist.  'The conception of following Christ m} y
reaches its full signification throngh fnfant baptism.  In order
that the perfection of Christ may penetmie, with _fructifying
power, every nntural stage in the hisiory of humun life, hlli‘;llsll'n
must be conferced in the beginning of life.  Thedirect antipode
of this, is tle error of deferring baplism (o the end of l!lﬁ:;‘n‘n
etror, by the way, which is backed hy .du.almglitshcd autharily,
as Constuntine the Great, the first Cheigting I3mperor, gave it
tho force of his awn example. This notion proceeds upon l:m
supposition, that hy deferring haptism l‘nillnc farthest Pm}n}i, l:r[‘
sulject nmy gecure lo himeelf . Chrigian, thet i, o blesse
denth.  Itia met remembered, however, it o Christinn denth
oiy altaing its true significance throngh the Christian life whiclt
preceedes it. But the Christian Jife heginz. aceording to the
divine order, like Christ’s own [ifs, with iufancy.  In this, thit
+ the God-man himself waz a child, thut he inereased in wislom
~and gence, that his whole life and actions were nothing else than
the free development of the divine fulness which slaimbered n
the child—in this lies cleardy the et that dhe human nature
iy he united with the (ivine, not only st a certnin stage of ila
consciows development, but in its maos ground, previous to ull
consciousness.  What the ehild Ghrist, is, in s originnl naure,
that all the children of men are 1o bacome, by grace ; aud the
childhwoil of Christ would have heen useless, if it were not pos.
sible to change the Adamic infant nature into the image of the
child Glwisl.” T'o reject infant baptism, upon the ground (hat
the period of infancy, on neeomnt of its innacence, does nat
need the Saviour, is Pelnginn.  This denies the universal de-
pravity of luman nature, and regnrds (he infoney of Christ as
redundant, and of ne meaning, in the work of redemption. 1,
on the other band, we toke in eamest the dogma of sin nl
nntaral depenvity, mnd yot neveriheless defer baptism wntil Tnrer
life, beenuse redemption cannot begin to work upon the chilil,
and hecanse it is supposed thal its operations enn only begin later
in life—his is u Manichean conceplion of infancy ; for, in this
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case, a period of human life is designated, in which, although it
is subject to the genernl defection of sin, it is, aceording to this
conception, excluded from the system of redemption, and from
the communion of Christ, In this way vanishies the henvenly
glory fram the infancy of Christ. Tha reality of the inearnn-
tion is denied, and we are corried back into the old heretical
conception, that the divinity only then united fself with Chirist,
when self-conscious thooghts had arisen in his soul, It is there-
fore clear, that where infant baptism is denied, there also are the
inest important fundamenial truths of Chrislianity, concerning
the human and divine nature, degied. DBul where these truths
have been in o living way npproprinted ; where, namely, a
Christinn family-life has heen conglituted, there also was the
child, which was born in the bosam of die family, regorded oy
holy, (1 Cor. vii: 14); that is, not as one which ia aiready holy
by natural birth, but s one which is destined to become holy
through baptism, .

" Lancaster, Pa. H, H.
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one but read the New Testamont for the first time from this

standpoint, and he will be amazed at the light which it wi
ch it will re-
gfg(éilsl upon the sacred page, making the oﬁscurc plain ;Wmurceh’
e e mgs{gnou& simple ; and will' discover multitudes of paly
geh' 1 ty?i _f:!nerto unnoticed beanties to his aatonished znd
iougl @ il?mt. Let no one condemn this view until ho has
113; ]g.y Bubjected it to this test, and see for himself whether
s Bible does not roveal to him o prosent Saviour, the bread

of heaven, the way, the truth i
in his once cruciﬁ:\'};c’l, but :1[:)“" inon e phonihe et

person, 5. N. C.

Azr. V.—COHRISTIAN BADPTISM, AND TIE BADPTISTIC QUESTION..'
From the German of Dr. Martenaen, Prof. of Theol, in the University of C’apenhogm:
(Gunlinhmi from tho previows voluma,)

IIt, PREDESTINATION,

Tur doctrine of predestination belongs to the ifficult
problemns of Cluistinnity and wwill evor contimmnl?%éhgzc?rl:
exhaustible subject to human thought, but this doctrine finde
its practical expression, in a way so plain, that the whole
Church ean comprehend it, in infant baptism. In infanth

tism tho eternal decree hans its en o

destination as also its d indivi
) 50 1t8 - demand for individual activit
E:i%\;rt?fu;}%(?og hfg, Whu%hmre inseparable from the tl‘li! 3;:[1-
: -predestination. ¢ truo docirine of predestination,
which, at least to our conception, has i bt
Tty loast 10 0 ption, has its purest exhibition in
gards the divine decree not 2s o distant
fﬁihﬁg:&l; }g?“}rler, th:lxitflmvcrs in enigmatical cbaclfriafl;r 0:1’1011:
s y uman hfe, but rather as o grno 1
will, which rules and roigns in hi ioh is evouiod n
._ ! gns in history, which is revealed in
(?{J'ulst, which hag e;nbodmgl itself in his word and s&cftfnfglﬁlsn
which sanctifies us in baptism, and which thus does not hold

risen and glovified divine-human

_ > ] dless beginning in time, -
Hero lies a5 well the religious comfort of thegdoctria:au;ft;u;g:
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" wgin doubt and uneertuinty in regard to his design with us.

Tn: Calvinism predestination is o finished erystalized concep-
tion, coneluded from cternity, and the revelation of it in his-
tory is only a reappoarance, without any sclf-subsistence. The
aubstontial sworld-historical lifo, Christ's manifestotion, his
word and his sacraments, are only the outward vehicles thro’
which the eternal decree, like the thread of the Parcw, is
spin off with inflexiblo necossity. According to the Lutheran
view, however, predestination is not gomething finished and
stationary, but something living, and therefore becoming,—a
conception that completes itself in history. The Lutheran
view acknowledges tho reality of téme; it acknowlodges that
not only the race and cach individual porson, but alse that the
divine deeree itself has a Aistory. Hence the appoaring of
Clirist in time, his word and tho institution of lis sacraments,
and the relation of human froedom to these, has a true and
real significance, and in its living history, not in its stiff and
motionloss cternity, is faith to lay Lold upon tho mysterics of
the pracious olection. As howover the true doctrine of pre-
Jestination differs from the fatalism of Calvin, it diffors no loss
from the Pelagian doctrine of freedom, according to which the
appearing of Christ and his institutions ave merely means by
which man determines his own destiny, and which regards his-
tory only as tho history of human decrees. Dvery theoretical
error, in reference to predestination, hus ite practical expros-
gion in the doctrine of baptism. Thut conecption of baptism
which is ovolved out of Calvinistic predestination s that of
particwlar baptism, whereas untversal baptism 18 the creatwre
of the Pelagian view of predestination. '

Tt is known that Calvin starts out not only from o finished,
but at the sume time also from a two-fold prodestination, ac-
cording to which men are ereated cither for cternal life or for
cternul death, and are lience by nature cither children of light
or children of darkness. It is of itself plain that, in this view,
baptism must lose all its truo significancy. Assurance of
cloction it cannot give, because there are many found among
those boptized whe in consequence of that unalterable destina-
gion which they have by nature, stand sure for unbelief and
rejection, The little flock of those actually clected, has no
othier cortainty of grace but that which lies in their own mys-
tical feclings. Just as little can baptism bo that which pre-
cedes and begins the aetnal development of frecdom.  ¥or, i8
predestination finished from cternity, then freedom is alse
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finished ; but a finished freedom, the stnges of whose develop-

ment ig determined step by step before it, like the track of g

planet, is not freedom, but nature. The religious coneeption
of time, ng that which is given to man, in order that he may
mpke o decision in that which pertaing to his highest CONCErns, -
falls away; for with Culvin, there is nothing undecided, and 7

he knows, therefore, in o spiritual sense, no time, but onl

pure eternity. The differcut stages of liuman life, from infan--

¢y to old age, have no cthical, but only physical significancy,

in the inner self-dotermination of freodom. The transition
from one age of life into anather is no moral crisis, but only s
natural oecurrence. The child which Calvin baptizes, is not o

¢hild of freedom, in which still slumbers the two-fold possibility

of good and ovil, of salvation and damnation, hut ong already
predestinated, one whose salvation or damuation is ulready un-
alterably fixed, the person so fated Deing already pre-formed
in the child. The possibility existing in the now-born child,
is for Cnlvin, not the two-fold possibility of goed and cvil, which
the moral conception of the world implies in the child, hut the
poasibility is here as good as the finishad actuslization. Bince
infancy 8 thus o mere semblance, and is nothing clse but the
hull which encloses unseen either the fruit of life or of deatl,
and since therefore in a moral point of view no infunt exists,
or which is the same, since the infantile Life need pass through
no real listory, no actual infant baptism can tako place in
which the divine will as protecting grace, as watchful provi-
dence, makos itself the preliminary of the critical future which
awails the infantile life. Trom tiis stand-point we cannot at
all speal of a critical future. Ilere no other erisis is ncknowl-
edged but the eternal sepuration of the clect and the damned,
and every human individual is in the moment of his natural
creation already judged. Since, therefore, nothing beging in-
baptism, it'can be of no consequonce at what time it 8 per-
formed, whether it is bestowed upon the regenerate or unregen-
erate; for every peint in time 'is in and for itself a matter of
indifference, 2nd vanislies in the presence of pure eternity. In

order, however, not to profunc the holy signs of baptism, in le-

stowing them upon rejected natures, it appenrs to be most

proper to defer baptism until the markg of eternal life have

become distinctly visible in the elect, Thus this doetrine of

predestination is, in its deepest root, Laptistic, and on account

of tho particalar clection this baptism is designated as pariie-

and are not to be rogurded as aclual epochs, as new sections -
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wlme baptiom.  True, it must be said, that Calvin did notb Lin-

' i i rodestinati the whole of its
golf run oub his doetrine of predestination to -
'-?J‘:llpﬁiﬂti(} consequences.  That pgreat Christinn and churchly

senad, which we in so many respects hehold with udmu-u.tmn.l.n
him, preserved him on this point from running mto the e'upm _
practical error which follows {rom his theory, and by :]1; praise-
worthy and Christian inconsecucnce he 1'crtiun ed infant tznpftli:ll:,
snd defended it agninst the fanaties. That the s{cg of tho
particuluy baptists grew out of the Church of Calvin W%S hl_n
‘exact consistency with his docivine of predestination. is

* .doctrine of predestination, ns also the baptistic mode of thi?}c.
-~ ing which is bound up with it, moreover, repeatsitselfin ¢ i.xh
y hciraico-philosopllic:nl Maunicheism which manifests itself also

m our day, and which divides the human race into psychical

and spivibnal natures, the former of whicl ave uppeinted to

nctunlize the kingdom God and of the iden, while th]c ilmltltcl'l
are predestinated to du]ln_cas and unbchcf, and iu;c JY 1 e]é
birth exeluded -from the kingdom of the idea. We are 119 1
rominded of the views of antique paganism, {LGCDl‘dl.Hg‘.tO wlile &
there was an impassable guif fixed botween B':ulb?l“igmf,: uzn
Greeks, or of the ancient Scandinavian idens whiclt ho lﬂt‘] n
oternnl separation between the races of the Jet?ﬁ‘s] im(l'ff‘ 1-.
Ases. It is not to be denied, that there is aremarka :‘ll.t'.‘,‘{l © A
ence in spiritual notures, distingnishing races, -ium_lb 'i(,st :fmc
singlo individuals, impressing upon them an indestr uleh el ; 30115,
the power of which alleets even the relations of mml1 U ]fl.ll o
Everywlere, when that which is holy en’fe_i'slth'u s]l)flc!e (lJ .1120
tory, an opposgition of human nature m:uulestls itse sq.m mh
that between the stony nnd the good ground ; averyw 131';:1 }12
ol saying is verified, that in a Invge house thelc;‘ ;nus e .O :
well vessels of silver as of curth, as well vessels o ‘1011[‘)& LE!
dishonor. Not only has this difference its great mgné c?li{:y
from # the geed of Alraham,” Wh}t:‘.h was. to be the 1590 L_]n | -Hf
election, but the same is in a manifold way 1'@1)53n.:ﬂut' 5;1 lctubsc
tory of the world under othoer forms. If, how 1‘31\ ) }‘ I{t;is e
confessed that the redeeming operations of C III?LI:LHI—.Q} "
limited, by the conditions of nature wluch_ it finds ctt\‘];'mcﬂ‘
this view will atill be Manichean and particular bap -1151];:1!0 i
instead of regarding the above mentioned ﬂpposltfnn n{l}' ttl -
ence in nature a8 one relative, which in its Inst g LA 1-11{01
up in the generality of freedom and grace, it is wgn-tu o ;{:
absolute. Tn thisit is denied that the impulse or bc?t 1m\. a "
the kingdom of Grod, which in iis innermost substance doesn



















































