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of the Holy Fucharist. By
 Prof. of Theo. in the Semi-
- Philadelphia: J. B. Lippin-

that it reqmres‘ffhé‘stlm-
“us through such' 2 book.

it.. W_' differ from him indeed, essen-
: et;.i, ot onIy as to the historical ques-
. Weare, however, on that
s gw& him credit for the dili-

collected ‘materials (though almost en-
) oper decision of the question. So

d by Dr. Nevin of the apostacy of the
g tone is so disparaging, if not
_of all the branches of that church,
Puritanism and Ratmnaltsm 15 80

_-ever, we shall give our rea-
s fenfold further from the doc-
n those whom he commisserates



Lord Jesus Christ. Whatever 0bscunty rests on that
must in a measure rest on this sacrament. That union, however
is declarcd to be a great mystery. It has always, on that a
count, been called the mystical union. We are, therefore,
manding too much when we require all obseurity to be b
from this subject. If the union between Christ and his peop
were merely moral, arising from agreement and sympathy, th
would be no mystery about it; and the Lord’s Supper,
symbol of that union, would be a perfectly intelligible ord
But the scriptures teach that our union with Christ is far
than this. It is a vital union, we are partakers of his life
isnot we that live, but Christ that liveth in us. It is sai
analogous to our union with Adam, to the union hetwe
head and members of the same body, and between the vine
its branches. There are some points in reference to this
ject, with regard to which almost all Christians are
They agree that this union includes a federal or represe
relation, arising from a divine constitution; and on the
Christ, a participation of our nature. He that sanctifie
they who are sanctified are all of one. On this account h
them brethren. Inasmuch as the children are partake:
and blood, he also himself likewise took part of the ‘same.
1. 11-14). It isin virtue of hisassumption of our natur
stands to' us in the intimate relation here spoken o
agreed, further, that this union include on our part a’pa
tion of the Spmt of Christ. Tt is the indwelling of tﬁﬁ 1o
Spirit, who is the Spirit of Christ, and dwells without
in him as our head, who dwells also in his people,
become one body in Christ Jesus. They are one in
each other, and one in relation to him. Asthe huma
one by being animated and pervaded by one soul;
his people are one in virfue of the mdwallmg o
same Spirit, the Holy Ghost. 1t is further ag
union relates to, the bodies as well as the souls
Know you not, sayh the apostle, that your Bodies
bers of Christ ; know ye not, that your body is th
Holy Ghost, who dwellet u‘z 'y_ou?_ The We
chism, therefore, sa S ot_'* lievers after death,

besxdes all this, that we are partakers
f the real flesh and blood of Christ?
omn:sta and Lutherans answer in the affirma-
ch the actual reception and manducation of the real
§ is the whole Reformed church denied, in
'g_mm, and Germany, as well as in Switzerland.
Christ speaks of eating - his flesh and drinking his blood,
e said to have communion in them, the question is in
his is to be understood? All the Reformed an-
y receiving the body and blood of Christ, is meant
g their virtue or efficacy. Some of them said it was
irtue as broken and shed, i. e., their sacrificial virtue;
d, it was a mysterious, supernatural efficacy | flowing
0 glorified body of Christ in heaven; and that this last
efore, is to be taken into the aceount in determining
f the union between Christ and his people. Apart,
om the mysteriousness of the subject, the diversity
mong the Reformed themselves, is one reason of the
in determining the real doctrine of the church, on
- In some of the confessions we have the one, and
r of these modes of representation, brought to

urce of difficulty is found in the fact, that almost
confessions were framed for the express pur-
rise. One great object of Calvin’s life, was to
sm between the two branches of the Protestant
the other authors of these symbols, therefore,
_ ncle'v uring to frame a statement of this doc-
Lutheran, Zuinglian, and Calwmstlc,
on was at that time a matter of the last im-
y on religious and ecclesiastical grounds, but for
vith their political well-being and safety.

e Lord’s supper, was the only one which
rate. Here Luther was inflexible and
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be contemplated, for- the senses we have the sacrament of this
thing. . . . We never have denied that Christ is: sacra-
mentally and in mysterio present in the Lord’s supper; as well
on account of believing contemplahon, as the whole symho ical
service.”
The confessions Whmh most nearly conform to thm 'new*&r@?
the Confessio Tetrapolitana, The First Basel, and The F'
Helvetic Confession. All these are apologetic. - 'The last name
protests against the representation that the Reformed regard thi
sacraments as mere badges of profession, asserting that they ar
also signs and means of grace. In art. 22, the Lord’s supper i
called coena mystica, “in which Christus lruly offers his body:
blood, and hence himself, fo his people ; not as though the hody
and blood of Christi were, naturally united with the bread a.nﬁj%ﬁ
Wine, or locally included in them, or sensibly there present, but
in so far as the bread and wine are symbols, through- which:
have communion in his body and blood, not to the nourishm
of the body, but of the spiritual or aternal life.? 1 i 5954
The most concise and perspicuous statement of this form
the doctrme is to be found in “The Sincere Confessmn of th

supper; that to which the whole service is dmactad s the
membrance of the body of Christ devoted, and of his: hlood s

not take place without true faith. And although the things of
which the service is a memorial, are not visible or ‘present after
a corporal manner, nevertheless believing apprehension and th
assurance of faith renders them present in one sense, to the soul
the believer. He has truly eaten the bread of Christ. .
.believes on Christ, very God and very man, cmclﬁed for us,
whom to believe is to'eat, and to eat, to believe... & < Be
ers have in the Lord’s supper no other hfegwmg food than
which they receive elsewhere than in that ordinance.
liever therefore receives both; in and out of, the Lord’
in one and the same way, and by the same means of fai
and the same food, Christ, except that in the supper the
tion is connected with the actions and signs appointed b
and accompanied with a testifying, thanksgiving and 1
service. . . . Christ’s flesh has done its work on ear ha
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- heen offered for our salvation; now it no longer benefits on

arth and is no longer here.”* . /This i8 8 remarkably clear and

cise statement; and should be remembered; for we shall find

in and nthers'whose language is often so different, avowing
cancurrenca ‘with these ministers of Zurich, or at least
1 them in ther statement of this doctrine,

_.tkelConfesswns formed under his
Sty s anfluence. :

.iv. 17, 10. “We cconclude that our souls are fed by the
esh and blood ‘of ‘Christ, just as our corporal life is preserved
_a_ﬂdwn_ne <" For the analogy of the signs would not hold,

t, transcends all our senses, and what folly it must be even
think of reducing his immensity to our measure. Let faith
nbrace then what the understanding cannot grasp, namely, that
'hSant unites things which are totally separated. Now this
cred communication of his flesh and blood, by which Christ
sfuses his lifé into us, just as if he penetrated our bones and
; e testifies ‘and seals in the holy supper; not by the
a'vain'and empty sign, but by putting forth such
rgy of ‘his Spirit as fulfils what he promises. What is
 attested he offers to all who approach the spiritual banquet.
‘however fruitfully received by believers only, who accept
ch vast grace with inward gratitude and trust.”
In 1561 Calvin wrote, in answer to the Lutheran Hesshuss,
d with a“view' to unite the two parties, his Tract de vera
cipatione carnis et sanguinis Christi in sacra coena.  In an
endix {0 that T'ract, he says: “The same body then which
'God once offered in' sacrifice to the Father, he daily
us in the supper, that it may be our spiritual aliment.
st bé held which was intimated as to the mode,
1 that the essence of the flesh shOuld
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descend from heaven, in order that we may feed upon it; but
that the power of the Spirit is sufficient to penetrate through
all impediments and to surmount all local distance. At the same.
time we do not deny that the mode here is incomprehensible:
to human thought; for flesh naturally could neither be the life
of the soul, nor. exert its: power upon us from heaven; and not,
without reason is the communication, which makes us flesh of his
flesh, and bone of his bones, denominated by Paul a great mystery.
In the sacred supper we acknowledge it a miracle, transcending
both nature and our own understanding, that Christ’s life is made
common to us with himself, and his flesh given us as aliment.”
Again, “ these things being disposed of, a doubt still appears:
with respect to the word substance ; which is readily allayed, if

we, put away the gross imagination of a manducation of the

flesh, as though it were like corporal food, that being put into
the mouth, is received into the stomach. For if this absurdity
be removed, there is no reason why we should deny that we are
fed with Christ’s flesh substantially, since we truly coalesce with

him into one. body by faith, and are thus made one with him.
Whence it follows we are joined with him in substantial connex-

100, just as substantial vigour flows down from the head into the

members. The definition must then stand that we are made fo

partake of Christ’s flesh substantially ; not in the way of carnal

mixture, or as if the flesh of Christ drawn down from heaven

entered into us, or were swallowed by the mouth ; but because
the flesh of Churist, as to its power and efficacy, vivifies our souls;

not otherwise than the body is nourished by the substance of
bread wine.” iy

We prefer giviug. these extreme passages as selected by Dr

Nevin, instead of others of a different character, which could

eagily be gathered from Calvin’s works. 'Those of the latter

class, will turn up in their appropriate places. We proceed to
quote some of the confessions, which most manifestly bear the

impress of Calyin’s hand or spirit.

The Gallican Confession was adopted by the Protestants of
France, in 1559.  In the 36th art. it is said: Quamvis (Chris~
tus) nunc sit in coelis, ibidem etiam remansurus donec veniat
mundum judicaturus, credimus. tamen, eum arcana et incompre-
hensibili Spiritus sui virtute nos nutire et vivificare sui corporis
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“'gt,.sang:u‘i_pis_.substantia per fidlem apprehensa.* Dicimur autem .
hoc spiritualiter fieri, non ut efficaciee et veritatis loco imagina-
_E-____tlone:m_-?;au_t cogitationem supponamus, sed potius, quoniam hoc
_f.@_‘_!y_sﬁtg_l_'gug_l‘;;ll:ostrpe cum Christo coalitionis tam sublime est, ut
| OMwes nostros sensus totumque naturae ordinem superet, denique
* quoniam sit divinum ac coeleste, non nisi fide percipi at appre-
_-—=-h'andi poleatyen ikt -
iy eArt._.. 37 Credimus, sicut'antea dictum est, tam in coena
~ Quam m:'-:iolaptismo, Deum nobis reipsa, id est vere et efficaciter
 donare quicquid ibi sacramentaliter figurat, ac proinde cum signis
 Conjungimus veram possessionem ac fruitionem ejus rei, quae
ta nobis loffertur. ' Itaque affirmamus eos qui ad sacram men-
sam Domini puram fidem tanquam vas quoddam afferunt, vere
ecipere; quod ibi signa testificantur, mempe corpus et sanguinem
.!.esl'l Christi, non minus esse cibum ac potum anime, quam
Panis et vinum sunt corporis cibus.
‘T'his is perhaps the proper place to state, though not in chro-
ogical order, that at & meeting of the National Synod of
ance, in 1571, Beza being president, an application was made
“certain deputies to have the clause in Art. 37 altered, which
asserts that we ‘are nourished with the “substance of Christ's
+ body and blood.”  The synod refused to make the alteration,
and explained the expression by saying, they did not understand
¥ i, ¢ any confusion, commixiure, or conjunction . . . but
his only, that by his virtue, all that is in him that is needful for
ur salvation, is hereby most freely given and communicated to us.
r do we consent with them who say we do communicate in
s merits and gifts and spirit, without his being at all made
urs; but with the apostle (Eph. v. 23), admiring this superna-
tural, and to our reason incomprehensible mystery, we de be-
16ve we are partakers of his body delivered to death for us, and
f his blood shed forus, so that we are flesh of his flesh, and bone of
18 bones,and that we receive him together with his gifts, by faith
Tought in us by the incomprehensible virtiue and efficacy of
e Holy Spirit.”f' 'This decision was considered by the minis-
ers of Zurich as involving a condemnation of their doctrine, and

r. Nevin, in his translation of this passage, should refer apprek Bd
ad of substantia, we cannot tell. -
Quick’s Bynodicon, I. p. 92.







