Anr. IL—TIIN CHARACTER OF TIHE GELRMAN REFORMED CITVROHI,
AND ITS RELATION TO LUTITERANISM AND CALVINISM.

[ The following article, now trunslated from the Germun, was pub-
lished in the October number of the Studien and ICritiken for 1850,
Though somewhat difficult to read, it will richly ropry perusal, on
secount of the new light which it throws ou ihe carly history of ihe
German Reformed Chureh.  The nuthor is Dr. II Heppe, Licentiate
and Professor of Theology in the University of Marburg, ]

Brng engaged for some timo past in the study of archival
recerds, beaving on the historieal development of German
Drotestantism, the convietion gradunlly forced itself upon me,
that the so-called Calvinistic Reform, intreduced into the
Palatinate, Iesse, and partly into Brandenburg, and several
other countries of Germany, must be looked ab from a point
of view altogether diffevent {rom the usual one. The comimon
view will appear worthy of little confidence, when we remem-
ber that the events, oceurring in the ITessian Church between
the years 1600 and 1610, liave Bitherto rested in ohscurily,
and that in the history of the Clurch of thg Palatinate, the
.particularly finportant period, from 1561 to 1567, has been



CALVINISM.

EBvangelical Protestuntism did not entor into history as a
dogma and & doetrine, but as o work of earmest souls, who,
prompied by an unuppeasabie longing after a personal intorest
in redemption, strove to surmount the restrictions that bound
them in the old church order. Henee its charaeter is just
what the essenco of Clwistinnity is in & formal view, salvation
in the possession of every heliever.* As soon, Lowever, as
Protestantism beeame conseious of its inward antagonism to
the dogma of righteousuness by works, to which merit on the
park of the believer is wholly essentinl, it wos compelled of
itself to embrace the dogmatic conviction, that the self-detor-
minution of the subject to a personsl communion with God in
Chriat, 3. e., Faith, could be the only and exclusive condition of
salvation. DBut the carrying out of this principle was possible
both in a conservative and in o radival way. The first Luther
followed, and with him the whole German Reformation. And
hence the delivery of the Augsburg Confession took place
with the express design of proving by it, that the Evangelical

Hstatos, with their veformation, should remain throughout upon

the foundntion of the old Church, ,

Fur otherwise, on the contrary, fared it with the Reforma-
tion beyond Germany, espeeiully after it fell into the hands of
Calvin., This powerful systematizer made use of the above
mentioned principle—the srdentlonging of the individual after
o personal interest in redemption—in o manner altogether radi-
caly 1. 0., he brought’ this principle of Protestantism to hear

* And herein lies at the anme time the divine right of Evangelical Protes-
tontism,

LBLUE UL HGUS UL b LISLVULICILL IR G ViLLYIN LDre Luer nuai-
vidunl Joose from the ground of history, in order to hring him
into absolute unmediated dependence on the divine will. Hence
he found in the dogma of predestination the principle of his
gystem nnd the nerves and sinews of his whole doctrine.®  This
fundamental protest against every sacramental meaning of the
church order, handed down in histery, revelves perpetually
between two poles, one of which shows itself as the exclusive
origin of salvation in the unchangeable will of God, and the
othor as absolutc subjectivism. DBy the donial of all freo
spontancity to man the whole race appears like a great host of
puppets, part of whom are held in the condemning, and part
in the saving hand of God, and ecach ore hanging by the funis
desporationie.t  The church order of the sacraments plays
throughout a menningless part in its historical transmission
among those who are already predestined to eternal happi-
ness or misery, and only becomes » 2ign of the communication
of grace when it happens to mect with ong of the cleet, in
which cuse the reception of the external clements coincides
with the unmedisted reception of the gifts of divine grace. In
the prosceution of this fundamental view and its natural con-
Bequences, it came to pass that Onlvin denied the participation
of unbelicvers in the Lord's Supper and the necessity of infant
baptism-—nbolisiied the specific distinetion between the com-
munieation of grace in the Word and in the Swerements—
regarded the relation of the res externain the sacrament to the

* Al other prineiples nnoribed to Calvin {on which eonsult Schweizer's
Dogmntik) leave the question, on what ground Calvin could find this nocczsary,
snanswored,

<% In his Summa tolins Chrirlianiems, Theodore Deza pets forth the Calvinistio







































