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To the theary of sacramental grace which is supposed to un-
derlic the * Order of Worship” now provisionally before the
Gorman Reformed Church, somo hnve opposed the fathers of the
same Church in the sixteenth century, maintaining that their
writings ave in the interest of n system quite different if not
directly contrary. Others, while assuming this, have gone Far-
ther, and openly proclaimed in way of challenge that such a
theory finds no proper countenanee from the fathers of the
third, fourth and fith centuries, and that these who pretend
this only manifest the vain prattle of men too ignorant forseoth
to grasp the real theological thought of the poriod.*®

Both partics agree in finding in the baptismal formula of the
«Order of Worship™ the most distinet articulation of the suc-
ramental theory or system against which they thus array both
the Teformation and the primitive Church. It is involved,
they nssert, in the address to parents or sponsors, which is ns

# 4 Sea Proceadings of the Convention of ministers and lnymon held at Myers-
town,” pp- 19 and 22



6 The Saeramental System of the Barly Church. [JANUARY,

follows: « Fou present this ehidd herve, and do '801’:’]{! fu‘r ."u'm (Zf;
Liveranee from the power of the I)‘am’l, the remission of S{t;b,. m:ﬁ
the gift of a new and spivitual Lfe by'thc Toly Gh‘osz‘., ,.u c‘m#
the sacrament of baptism which Christ hqth m:tl'auwd j'oz. i
communication of such great grace” ) In oppasition to_this, ft
is maintained on the one hand that children of pious p:n'en_ts u;e
not under the power of the Devil, but ure so mchl‘tled.n;_‘t 110.
Covenant of promise as to require no dehvomnce. o'l Eh.IS ‘Lmt( .
They are held to be, through their bu:i.h from Ohr!sm{iul‘]lzi.l“;;i .S’,
already in the sphere of grace, and .]1}st beci:i,usc ] Lnb',.‘ .u,:}r
are to be baptized to confivm them in their alveady c‘.\!s;!.n}l;j
state of salvation. Agnin on the (i)t]iCI‘ haand anrl- pns]nng: L.m
opposition still favther, it is maintained t]h:b[} all c]uh‘hicn :a]c. ni'
some way, by tho mystery of Lhe. Incarnation and withou 1J.Lp
tism or any covenant relutions, in grace and l)cycfnd culm euj]—
nafion, at least go long as they do not by n‘ctnul sins sell ?1?(.'1
ficavenly inheritanee.  In other worils, so fur as the theory is

in i : arnation, wnd
intelligible, original sin is swept away by the Inearnation, and |

nature has therelry become so idcntiﬁcd. ':\'ith grace that the
hirth of the flesh i3 ne longer flesh, but spmt‘, un.ul mm'le_ of' L.hi
flosh by some ackunl transgression; zm.d baptism is alninistor ;:c
anly to gaard against this terrible evil. ‘But let us duote ;;e
very langunge of this opposition. “Z%e infunt ageording fo «3
Catechivm,” it is Doldly asseried, *does amt'bulm‘lg to the Dm‘n..
previsus to baptism: it has o precious bir'tif-w'z.qut in the ﬂ;w ;'7’4,-
ation, and net until by a veluntary act of s own it aclls t r.a. tLiﬂ'-:
wenly nheritance for @ mess of poltage, ean 2t c.ntur ugion 1 'n;.
death-road of actual sins. To guard against thia iurrzb{u enil,
the Catechivm terches that 5 must also be incorporated tnto the
Christian Clureh.” _

Now it is claimed, publicly and with the assenting requess o'f
n conventien of ministers and laymen mest _togcther to seek di-
‘vine aid in opposing heresy, that, as against the swcr:unm}finl
theory of the * Order of Worship,” the anhcrs of the third,
fourth, and fifth centuries may be regarded as in general harmony
witl this erude and visionary counter-theory. Indecd the ad-

voeates of the Liturgy are challenged to produce a single ling A
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in which a theory of snernmental grace such as is involved in
#ho baptismal formuls referred to, is confirmed by their testi-
mony.  Irenreus, Cyprian, and Augusting are speciaily men-
tioned as writers who may be searclied in vain for anything of
the kind.  'Wo propose, therefore, in the following article, and
perhaps succeoding ones, to meet this bold challenge, and bring
out in a brief and general way the sacramental system in which
the early Chureh most clearly stood.

Tha Apostolic Tathers, techuically so ealled, do not develop
what 1wy e ealled o doetrinal system. Their entire writings,
however, give utterance to the profound truih underlying all
such devolopment, véz., that in Clrist the source of an indepon-
dent and supernatural order of life and faith has been found, in the
bosom of which alone the redempltion, sulvation, and glorificution
of mankind is possible. In this communion of this lile and fuith,
these primitive fathers continually bere witness to their conscions-
ness of having reached the nbsolute religion before whieh all possi-
ble forms of prechristinn life which confronbed them must yield.
They virtually stood apart from the world, feeling that in their
sphere of grace they had transeended the whole compass of the
world's life as this had come to manifest itsolf cither in the forms
of religion or philosophy. In them Christianity was showing
itself a vast cnergy, lowing from the person and merit of Christ,
and orgunizing. itsclf as a new and practical force in history,
and cluellenging on every hand the attention and submission of
the clildren of men.  Their mission was not to assert in dig~
tinct, scientific fortm tlio contents of their fuith, but to give in the
[reslt vigar of practical life a powerful exhibition of that grace
which, in apprelending them, hnd come to be folt and to be held
forth as the uceessary principle of all right religious activity

for the worll.  Although not engaged in develaping any defi-

nite theological system, yet they did not dream for a moment

that the new ordor of religious life in which they stood was made

theirs in the order of nature. They received it s a mystory of
i
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grace coming from above, and enly in their obedience to it did
they feel that they had come to pass ont of the sweulmin of this
world’s life.  Only in their full surrender thereto, and their
living incorporation thercin, through a regeneration supernatu-
ral in every sense, did they view themsaelvoes ns ealled to eternal
life. 'Phe Church, into which, from the world without as fron
the deminion of sin and Satan they had been brought by bap-
tiam, they rezarded as n mystery, confronting them with the
vory presence of a new and heavenly order of grace in which the
glorificd Christ rded and reigned.  This was such o universal
acknowledgment,—such & necessnry postulate of Faith in theiv
age, that it is every whete throughout the cpistles of Tygnatins
assumed and made the ground of that whole system of Church
unity which lie seems so anxious to unfold and cuforee. With
NLim it is just the fact that Christ, the living unity of God and
man, is perpetually present in the Church, which gives the pos-
sibility and renders it necessary that it should exhibit His ful-
ness in a corresponding unity,—one faith, one worship, ane or-
ganizntion, wherein the mysterious theanthvopic oneness of
Chrigt's life continually cxternalizes itself. ¢TIt is not possi-
ble,’" lio says, “that $he head conld have been Born separvately
without members, God having promized a union which is him-
solf” (Epist. ad Trall. ¢. xi.).  Again: * For this renson did the
Lord receive ointmont upon his head, that he might breathe info
the Chureh incorraption.” Epist. ad Ephes. e, xvii). Again: “Be
ye subjech to the bishop and to each other, ns Jesus Clwist to the
Tathor aceording to the flesh, and the Apostles to Christand to
the Father and to the Spirit, that the union may beboth of the
flesh nnd of the Spirit (cternal and internal—eapzem 2o Tvey-
pavizg). “Lpist, ad Mogn. . xiii). Dornerhaflter o most enre-
ful analysis of the epistles of Ignating, says: *Aswe find it, Lis
(Iznatins,) view of the person of Christ developed itself through
this, that he is everywhere governed by the practieal thought
that the iden of the Church is, to continue Christ’s person and
work as his continunl living image {fortgchendes lehendiges Ab-
Bild), in such wiy, however, that be, as the unifying principle
of the divine and hwinan, vemains continually immanent in her
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(als (1':15 cinigende Prineip des Gottlichen und Menscldichien ihr
sbets mmanent bleibt).”” (Dorner's Lelire v. d. Person Christi
vol. 1, p. 160, : ’
It is f[mtc needless to quote Ignatius in detail. Lverywherc,
p:lgﬂ‘{LfﬂeI’ page, Christ is viewed as the source and creative
guwlllﬁu of '{ 51;11)01'11:Ltul'ul order of Tife whose emboitiment is the
wreh: and all this in such real way, t i
dircet mention of the sacraments, nu} ,orjttlli'tflv'\e\:lr 1{i'J-]Llitlmtbcr il
: : see
that these, as divine ordinnmees in the Churely, and administered
by these proporly commissioned must have been rerarded by him
s ulothc’d with full objeetive force, ever exhibiting \:i th trae eflect
the mediating work of the risen Lord. Tug Tgnatius hias not left

. us to such geneval inference only. e frequently refors to the

sacraments, and always in the same tone of thouglt. “They
{the herotics) bold - themselves nloof from the Bucharist and
prayor, beenuse they do not confess that the Eucharist is the
flesh of our Savicur Jesus Chwist, which suffeveid for our sins
H,‘lld which in goodness the Futhior hath raised up.  (Epist. :ui
Sll‘lyl'ﬂ. ¢ viil.  “If any one be not within the altar, e is do-
pl‘wud of the bread of God.  # * * brenkine one bread, which
is the medicine of fmmortality, the antidote ;mt we SI]O;ILI nob
die, but live in Jesus Clivist lorever” {ad Ephes, \;. and xx.).
No mention -is mads, it is true, of infant baptism: but the
whole theory of sacrumental grace, in which infunt baptism is
made to have such force ns is implied in the “Owter of Worship,™
seoms fo e fully congenial to Lis thought. Dorner, without
uny}msntntion, says, “Themany passages where Ionatins speaks
of the Tord’s Bupper {and where also Lo mcnl;?ons baptism)
%,'lu;u.' th_:zs ho held this sacrament in such high regard, hccuus;
i lhis view it ig fn part the means and orgus lirist wher
he communicates topthr_- C,’onrri'cgn?tio?l ILI(:;%Li;z'?E c?fl?ll'g‘ibt ; htf?'b !
his theanthropie Tife their Iit{'z',o' and in par l- it alopotwith
: s part; and this alimostwith
siill more foree, beenuse he views the Hueharist ns the most
I)iloolll),u::;15;111;0{:;'3:‘:?;5:1‘1"1c;§'c11‘;l1t(3hlgniLy .'L.nd l.ovc ol %he congregi-
. - ¥ nebing in the bishop and ve-
presented as unity, offer the sacrificos of thoir praise and thanks
and enter into a theanthiropic unity with Christ and :Lmon;:r,
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themselves as cne body with many members by one Spirit.”
(Dorner, Person. Ch. vol. 1, p. 158).

While we may hold that the peculiar Chureh organization
which Ignatius so firmly insisted upon was not as yet inall its
particulays fully established throughout the Christinn world, yet
this enly makes more evident that his view of the suerament wasg
of universal aceeptance; for at every point, as a doctrine fully
settled, he nses it to show the necessity of his Bpiscopal system,
ITow unless in obedience to the bishop, can we be within the al-
tar? At the altar is to be found the bread of God, the medi-
cing of iimmertality, the centre ol communion and unity, where
all must gome to offer their sacrifices of thanksgiving. This,
which on every hand is acknowledged, necessiintes, in his line
of argument, that the spiritual unity of the Chureh in Christ
which the altnr communion wpholds, should continually exter-
nalize itsell in the bishop who by the will of Christ stands ab the
altar, anel in whom ag ofliciating there the whele congregation
is helld together as one bedy. Still farther, Ignatins uses his
view of the sncrnment against the heretics. By him already,
though not . so frequently nor in such definite form as hy sub-
sequent writers, the Tord's supper was held up as a witness to

the truth of Clrist's person and of the resurrection of the flesh;

for carrying with it as universally aclmowledged the true cffect
of Christ’s body and blood, it necessarily arrayed the whole
‘Church against all Guestic or Doketic views of his person. IHow,
when the Chureliwith one accord holds that the passion and con-
sequent glorification of Clirist are sacramentally made of real of-
feet in the Lord’s Supper, can any one dare to assert that he
only suflered in appearance? . IHow again, if our flesh and blood
are in tho sacrament fed and noarighed by a flesh and bleod in
whieh ure lofdged the power of an endless life, can any one dare
to nssert that there ean be no resurrection of the bady? Al-
ready, we say, in Ignutiug this method of nrgument iz manifest-
ing itself: and it is perfectly puerile to imagine that he stands
in no general fellowship with that theory of sacramental grace
which underlies the “Orvdor -of Worship ;" and it is only by =
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compilete subversion of his real positien that he ean be brought
into any sympathy with modern puritanism.

In Justin Martyr there is u somewhat more developed plan
of thought: Ile is not engaged in giving forni o or defending
the unity of the Chureh in its organization. In his day this
had ceased to e of se mueh practical force.  But Christianity
kad alrendy made such rapid inreads upen heathenism in the
Roman Bmpire, thut the old order of religious life and eulture
had become aroused, a3 in scll-defence, to the most determined
opposition.  T'his opposition was not only that of the state in

‘way of its penalties and perseeutions, developing from the side

of Christianity the patience and fortitude of anoble army of
martyrs: bub there was also at the samne time an attack from
the whele literary and philosophical ealture of hieathenism, both
boldly from withont and covertly from within in forms of here-
8y, which nceessitated u corresponding defence upon the part of the
Clurch.  To this labor of patience and defence, requiring for-
titude of will and in some measnre a philesophical spirvit, Justin
adiressed himself, and deservedly earned the double title of
martyr and philosopher, TFrom the neeessity thus imposed (as
well as from an inward impulse) of asserting the divine philose-
pliy of Christianity,—of showing how it involves the highest
reason, and indeed reason in its totality (Aoyiziv co flov), we find
in Justin the germsof a profound Christological system heginning
to manifest themselves.

Our object is not to attempt to determine the charackerisiics
of such a system in this its ineipiency, but rather to show how
Justin, while maintaining the absolute revelation of the incar-
nite Logos, held that Ie, the world's Saviour, applied to men
the redeeming power of lis own endless life.  Justin, like Ig-
natius, finds the perennial souree of all salvation in Christ, but
enters upon a more lenglhy discussion of the objective means of
its nppropriation. In a general way, he thus gives expression
to his view in reference to both these points,  * Christ, being
the first-born ol the whole ercation, has become also the hegin.
nityg (doxg) of a new race regeneruted by him through water,
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and faith, and the wood whicl holds the mystery of the cross.™
(Dial. with Tryph. ¢. 188),

Most clearly the new race here referred to is not the entire
human fumily, carried heyond and out of the whole scope of
original sin by the Inearnation, viowed as some mugical potence
now universally operative in the law of physieal genesis so that
by original birth cach and all have ab the start o heavenly birth-
right or inlieritance. - On the contrary, in most plain terms the
new race is one that is made sucl by a regeneration through wa-
ter and Faith.  Justin makes n broad distinetion between the
earnnl aml spivitunl birth.  The Infunt born of carthly parvents
in some way has his starting -point in sin and bondage and is
without a spivitual birth. When atbempting to explain this, he
refers to the transgression of BEve and the sensuality of the
fiesh, but never loses sight of the realify of a world of demons
and the usurped dominien of Satan. “IBve who was a virgin
and undefiled, having coneeived the word of the serpent, brought
forth disobedienco and death"—¢ # * # he heast (serpent)
through which transgression and disohedience had their origin®
(Dial. with Trypl. c. 108 and 112}, Over against this birth
in the sphere of death and under the dominion of Satan, Jus-
tin ever places the mystery of another and spiritunl Dhirth
in the order of grace. 1his spiritual birth, this supernaburai
regeneration, he holds, has its beginning point in the saeramentg
of baptism. In his Apelogy, ¢. G1, he writes: ©“We will atate
how we conscerate ourselves to Goid being renowed by Christ”
* ok # F afier proper preparation upon the part of the eandi-
dates, “we lead them to n place where there is water and there
they are regenerated in the same manner as we also were; for
they arve washed in that water in the name of God the Father
and Lord of the universe, and of our Saviour Jesus Christ, and
of the Holy Ghost. For Christ said Except yo bo born again
ye shall not enter inte the kingdom of heaven.”

There is no divect reference here or in any of Justin's wri-
tings to infant baptism: but thero is suel an acknowledgment
of the objective force of the snernment and alse of the purpose
of its institution, as must scb uside cvery thouglit that the new

1868.] The Sacramental Syston of the Barly Church. 13
ereation in Christ becomes ours by birthright while in the order
of nature, which birtheight we lose or sell when coming to what
may be ealled actual transgression. Mot the least shadow of
such @ theory erosses the pathway of his thought.  On the con-

trary, a view of sacraments] aruce, similar in its general fen-
. 1 o ) g

tures to that underlying the “ Order of Worship,” scems per-
feetly fumiliar to hig wmind ; and it is cagy to sce how, with such
u view, any opposition 1o infant baptism which might arise could
not long maintain itself in the early Church.

In reference to the Lovd's Supper, Justin uneguivoeally
states, that in the distribution of the elements we are nourished
with the true body and bloed of Christ.  There has been much
discussion in regard to the mode aftor which he supposes the
Dody and bleod of Christ to be present in the Sacrament, Roman
Cuthaolics, Lutherans, and Reformed alike claiming him in their
favor.  The language of Justin is certainly ambiguons in this
respect ; but no one has ever thought of denying the truth thet
he views the Buclarist as exhibiting to us with true effect the
body and blood of Chirist, however much difference may have
ariscn in refevence to his alleged explanation of the mystery.
The passage, whose interpretation has been the subjeet of so
mnch discussion, is this. *“We do not receive these as common
(#zoevoy ) broad nor as common drink, but even as Jesus Christ,
our Saviour, who was incarnate by the word of God, had flesh
and bleod for our salvation, so also have we been Laught that
the food, which has been offerald in thanksgiving (edyupisryls-
feuy Tpowyy ) by the prayer of the word which is from him, and
by wlhich our flesh and blood are nourished by o transmutation
{zacd przvudoizy), is the flesh and Dlood of the incurnate Jesus.”
{ Apology, ¢. GG).  However the zard pzrafidlzy of this passage
may be explained; there can be no question but that the whole
course of thought clearly indicates that Justin regards the par-
ticipanls of the Supper as truly recciving therein the heavenly
nourishment of the body and bleod of Clrist.

Justin also refers to o sacrificin] cloment in the Supper, and
hag been elnimed by Mwhler and Dellinger and others as luvor-
ing the Romun Catholic dogmu of the mass. In his dinlogue















