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of Christ, but mediately through Iis humanity, by the opera-
tion of the Tloly Ghost, in a myatical union.

The resuli of this wnion, when it is finally wrought out, is the
glorification of the Church in the resurrection and the life ever-
lasting. Here, af last, man attains his true destiny.  He stands
at the hend of ereation, ruler over all things with Christ. Tore
he attains to his proper sonsciousness, as related to ereation be-
Iow him, and to God abeve him. Ie now renlizes that image
and likeness of God in which he was created. The mystery of
creation is solved in the mystery of redemption, and the dark
shadow of sin is forever ghut out from the kingdom of God,

Anr. IIL—TIIE WORD AND SACRAMENTS.
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After our Lord Jesus Christ had wrought out in His divine-
human person o eomplete salvation for the race of man, and
had thus Inid the foundation of a spiritual kingdem in the world,
e ascendad up on high, and is now seated at the right hand of
the Father Almighty.  But before his ascehsion ho made out-
ward provision for the extension of salvation to cvery member
of the human race, by establishing the necessary means, and se-
lecting the men to carry them out.  What was now needed was
the out-pouring of the Holy Ghost, that the men thus selected
might be endued with the necessary grace, and the means es-
tablished be made effective to the end dosigned.  This end is
none other than the perfection of individualsin their new Head,
the second Adam, in whom shall all be made alive.

The chief means established by Christ for this purpese are
the Word and the Sacraments.  Being appointed by Christ Him-
self, it iz natural te suppese that they ave adapted to all times,
places, and circumstances, without chango in their character or
mutual relations, and with no necessity for the introduction of
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new ones.  In considering theso means of grace, our object in
this article will be to discover the specific difference in their
operation and design, and to point out the relation that subsists
between them. B

Before entering upon this task, however, it may nof be super-
fluous to define the means of grace which we have proposed to
diseuss.  Of mistaking the Sacraments there is no-danger, for
by them we mean Hely Baptism, and the IIoly Euchorist. But

. the expression “Word of God" is used in three or four different

penses.  Sometimes it denotes the Second Person of the Holy
Trinity, sometimes an cnergy or power proceeding from God.
Again it i3 used to signify the Ioly Scriptures, and then the
preaching of the Gospel. It isin the last scnse that we male
use of the expression “ Word of God,” in the present article. It
is to be remembered, however, that this sense is closely con-
nectod with the one immediately preceding, as, indeed there is

‘s common ground to them all. The preaching of the Gospel is

based continually on the Holy Seriptures, not simply becsuse
texts aro slmost universally taken thercfrom, but because the
the truth of God contained in the written Word becomes; by the
power of the same Spirit who first inspired if, incarnated in the
living ministry. It is by the truth, as thus taken up and pro-
claimed by flesk and blood, that God designs to spread throungh-
out the world and to the end of time the knowledge of Hisname.
It is, therefore, not by multiplying copies of the printed Bible ad
Tnfinitum, and scattering them over the world liko tho leaves of
Autumn, that God will regencrate and save lamanity, but by
the lubors of living men, whom he calls, qualifics, snd anthorizes
to administer His Word and Sacraments, as cvery one must ae-
knowledge, who weighs well every word of the Apostolic Com-
inission, * Go yo, therefore, and make disciples of all nations,
baptizing them in the name of the Father, and of the Son, and
of the Holy Ghost; teaching them to observe all things what-
soever I have commanded you: and lo, I.am with you alway,
even to the end of the world.”

- In order to discover what part the Word in distinction from
the Sacraments, and the Sacraments from the Word, are de-
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signed to accomplish a3 means in carrying forward this great
work, wo must first have a clear iden of the work itself which is
to be accomplished. That work, as we have previously said, in
goneral, is to save the individual members of the race, lost and,
ruined by the fall.  Individual members we say; for the nature
common to them all is already sanctified and brouglt to its des-
tined degree of glory in the person of our Lord Jesus Christ,
and the race itself as a wholc is potentially saved in Ilim, Thas
in Him, tho Second Adam, the race really starts ancw; and the
Head being now perfected, it remaing only that individuals,
dead in trespasses and sins, be grafted into Him, and then grow
up in Ihs life.  What is thus needed on the part of individuals
is as real o union or connection with Christ, ns they have by
nature with Adam. What this union or conneetion is in either
ease 1o ong will pretend to be able to explain. It is not a moral
or mental union simply, or & union in the way of sympathy,
Men may feel ns Adam felt, think as he thought, will as he
willed, but who will presume to assert that there is not some-
thing that lies at the basis of all these human acts from whicl,
they proceed?  That something we denominate life, human life,
which every individual possesses and which makes him what he
is, and binds him to the head and to all the other members.,
We may therefore charncterize the union of individuals with
their head as o Life-union.  But even ander this name, we do
not know it; for it is a thing of mystery,  Life is o mystery
wherever it is found. ‘Its effects or manifestations are every-
where visible, but in itsclf it ig beyond the reach of every ong
of the senses.

Will any one undertake to deny that the union hetween Adnm
and his posterity is anything less than a life-union? Will any
ong deny that it ig only in virtue of guch a union, that the whele
race is. in the sume sinful and mortal state, into which its original
head by transgression fell? So also by parity of reeson, it
cannot be denied as Cheist is the Second Adam, that is, the
new head of the race, who did not pervert his lifo by tronsgres-
sion, but perfected it by his obedicnee, death, and rosurrection,
that a lifeunion, similar to hut deeper and higher than the na-
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" tural one with the first Adam, must be formed between him and

all those of the old race who wish to become members of the new,
and thus be brought from the Adamic state of sin and death, to
the Christian state of holiness and life. % As & Adam all die,

- even so in Clrist shall all be made alive.”  “If any man be in

Christ, he ia a new ereature.” The popular interpretation of
being in Christ is, believing in Him, loving Him, having o
blissful feeling of heing at peace with Ilim. But while all this
may be the case, yet it is just this that is not the complete mean-
ing of this momentous expression. As well might we say that o
be in Adam signifies to believe in him, to love him, to sympnthizo
withhim. Aswell might wesay that the branches are in the trunk
of the tree, and mean onfy that they look or are aflfected like
the trunk. And does not Christ say, “I am the vine, ye nre
the branchies 7 As well might we say that the members of the
body have sensations like the head, sympathize with and love
the head, and that is afl that is meant by their being united with
the head.  And docs not Paul say, © Christ is the head, and ye
are the members?’ It is true again that the populnr theology
professes to helieve in a life-union.  But what kind of o life-
union is jt? It might rather bo denominated a Zively union,
that is n union of intense feeling, in opposition to the meiely ont-
ward use of forms and ceremonies or to o dead orthodoxy. A

_}fecling union of this kind is cortainly requisite and right, but to
muke this the only union existing between Christ and his people

is to make religion altogether subjective, to ‘make salvation de-

- pend entirely upon the workings 6f our own minds and hearts,

being mercly assisted in this work by divine power; is torun
‘counter to all the analogics just considered; in short, is to substi-
tute our feeling, or our fuith,in the place of u personal Saviour.

It cannot be.  “ Ye aresaved by grace,” only * through faith,”

The union is infinitely deeper, more glorions than o feeling-

“union. It is a life-union, therefore o mysterions union, unseen,

unheard, unfelt. For which very reason it is & union cifected,
not by eur faith, or by ourselves in any wny, but only by God.
“Not of blood, nor of the will of the flesh, nor of the will of
man, but of God,"” “Iam the true vine,” snys the Saviour—
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full of sap, perfect, emphatically o new and complete origin
of hmmanity—“and my father is the lushandman—who cn-
grafts the branches into the vine, and nurtures them. In other
words, it is God along, who by the Holy Ghost forms and main-
tains the union between Christ and believers.

Thus it can now be readily perceived that the great object
to be accomplished by the means of grace is the formation and
-continuation of n mysterious life-union, imperceptible to the

_ sensey, between Christ, the Head, and individuals who are to be
members. The question now is, by which of these menns,
specifically, does God design to cffect this wondrous work, by
the Word, or by the Sucrnments? Not by the Word, that is,
as we have defined it, the preaching of the Gospel ; and for this
plain reason. Preaching is directed to the mind or intellect
with the view of moving both the affections and the will. But
the moving of the alfections and of the will is not reaching the
life-centre of the being—the intellect or mind is not the life of
man—all the thinking, fecling, or willing that one can de,
though assisted in these acts by a divine power, cannot of them-
selves make him a new creature in Christ Jesus. 'This inward,
radical, divine work must be accomplished, thercfore, by the
only other means, the Sucraments. The correspondence or
connection between the fundamental work to be done, and the
means by which it is done, is truly great, and can casily be
scen.  Baptism is the ordinance of this mysterious union. For
it may be asked, if the union formed by the implantation of the
life of C!n‘ist, expressed by the formula, “Ye in me,” js 2 mys-
terious one, imperceptible to the senses, how can we know and
be nssured of ita existence? And further, if it is brought to
pass by the power of God, and that too, as no one can doubt,
at some particular place or time, docs this power operate at any
place or time, or is it hound ordinarily to some particular divine

ordinance? The water of Holy Baptism iz a sign of the cleans- -

ing activity of the IHoly Ghost, which can consist only in the
inward and real application of the pure and perfeet life of our
Liord Jesus Christ. The water of Baptism is also o geal, that
the thing signified, mysteriously and divinely, takes place then
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and there. The very fact of o sign being given proves that o
sign was neoded. But no tengible clement or substance would
be needed as a sign and seal, if by fuith or feeling, or in any
other way, o man were certain of o fuct.  Now, us in no other
ordinance than Baptism is wafer, whick, undoubtedly, can only
signify washing, ever used; and, as washing in a religious sense
can consist ouly in expelling or overcoming the filth of sin by
the intreduetion of a new life, pure and powerful, thercfore it
follows that Holy Baptism is the means of grace wherchy the
Holy Spirit ingrafts, for the first time, in any substantinl sense,
thie believer into Christ, and thus brings him into a state of
salvation. This is the sole design and benefit of this Sacra-
ment, and there is no room for o second, third, fourth, fifth,
and sixth advantage to be hunted up in the popular mode as
derived therefrom. If more than six rcasons are given why
we should submit to Baptism, the seventh is mast certain to be
“Becouse the Lord requires it.” A very good renson indeed,
but the very fact that e absolusely requires it, and takes for
granted that no one coming to Him would evor think of neglect-
ing and despising ik, shows that there is some invisible grace
connected with it that can in no way be dispensed with.

God can, if He will, bestow this grace without the use of the
waters of Baptism, and not the want, but the contempt of the
Sacraments condemns—nevertheless it must not be forgotien
that the graee, which is the invisible part of Baptism, is abse-
lutely necessary in all cases, and that we are bound to its divinely
appointed means, unless exempted by an especisl ack of divine
revelation.

With these views before us in reference to the one Sacra-
ment, it will not be necessary for us to dwell long on the discus-
sion of the other. As Baptism has reference to the introduc-
tion of life and consequent formation of a life-union, so the
Lord's Supper has reference to its maintenance and growth,
The process of reesoning that led us to sce the necessity of an
implantation of real life, would lead us o see the necessity, also,
of nourishing and developing the snme. The latter can be
brought about only by the same divine hand that brought about
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the former. The one, also, is a work as mysterigus and imper-
ceptible to the senses as the other.  Thera is, thercfore, ns great
a. necessity for some tangible and visible sign.  Bread and wine,
fit emblems of nourishment and strength, nrethe divinely chosen
signs of the body and blood of Christ, and in the Sagrament of
His Supper do they become sculs to the believing recipients of
w real patticipation in His divine-human life.  *Except ye ent
the flesh of the Ben of man, and drink his blood, ye have no life
in youn." Does cating the Saviour mean simply believing in
Him, loving Him, following Him? It may mean this, but, with
all due deference to the dilferences of opinion with regard te
the hearing of the Saviour's words recorded in the sixth chap-
ter of Joln, we cannot but ask, who will say thnt an expressien,
g0 strong and extraordinary, can mean only this, and nothing
more?

It mny thus be scen that the Sacraments, ns means of grace,
meet the wants of man, as far as they have reference to the jm-
plantation and development of o new and higher life.  But be-
sides these, theve ave other human wonts nnid necessities, just as
great, that need to be satisfied and met.  In the fivst place, all
hinderances or obstacles in the way of the operation of the gra-

" cious power of God must be removed.  These do not consist in
an incapacity for redemption, or an uneoncern for happiness,
which cannot at all be ascribed to mon, fallen though he is, but
in the seeking of redemption und the pursuing of happinessin
his ewn way, and by his awn powers. Without the removal of
these obstacles, by his coming into a sense of the vanity of his
self-wrought salvation, and the impotence of his own unaided
efforts, and by looking to o higher than human pewer for help,
God will not, cannot, act at all substantially in his Dbeing.
God does not deal with men bnt in strict aceordance with their
nature, That nature requires to be aeted on, not arbitrarily, as
on a beast or o stone, but freely and aceording to its own laws,
ag one divinely gifted with reason and will. Were God to sct
agide these laws, and aet upon him by a mere exercise of om-
nipntent power, it would only be the destruction of one, and the
greation of another being. The indispensable necessity of
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bringing o man in o nakural way to feel the need of, and to be
willing to submit to divine interposition in his behalf, is thus ap-
parent. Lo awaken such feelings, and draw them in the truo
direction, the salvation of God in Christ must be preseated to
the mind, This is dene by means of the Word. This is the
only means that addresses itself divectly to the intellect. This
presents to it the perfect salvation of Christ.  This oxcites the
guestion, *“What must I do to obiain Him?” This also an-
gwers, “Believe in [Him, and thou shalt be saved.” Yt is not
the mere outward proclamation of truth by men to man that
produces such an cffect, but it is the means by which, in thig
natural way, the Holy Ghost operntes upon the heart of the
hearer,

With these obstacles of impenitence and self-righteousncss re-
moved, the way is open for the operation of the grace of God
in a substantial sense. The adult is new in the position and
gtate of an infant. Thero is no impenitence, unbelicf, or self-
righteousness in their Iittle hearts. It is just heve where adult
and infant salvation come together, The Saviour expressly
teuches, thnt unless wo turn from ourselves and the world, and
become ae little ehilidren, wo ean by no means enter into Ilis
kingdom of grace. No obstacles in their cage heing in the way,
they are the regular subjects of baptismal grace, wherever
there is assurance of an after Christian training, in order that
pearls may not be cast before swine. It is from the baptismal
font that both adult and infant start out together in the same
lite of grace, both being from that point only babes in Cluist,
but looking forward to the stature of pevfeet manhood in Him,

But this is not all. There are other wants on the part of
man to be met and satisfied. Al hinderanecs removed, und a
new life mysteriously imparted through the appointed menns,
it is absolutely necessary that the subjects of such groat grace
should he brought to a consciousness of their high position, and
be dirceted inta the proper way of living and ncting.  The new
life, thongh In itself roal and active, must yet be divected, os to
its manifestations, into the proper channel.  Though the union

between _LCh'rist and them is mysterious and incomprehensible,
q.


















