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Ix his lecture at the opening of -the recent session of the
Free Church College in Edinburgh, Dr. Cunninghamn chose
as his subject the nature of - Christianity. It might scem

_ that in the nineteenth century of the Christian era, it was

rather late to discuss that question. There is, however, very
little that is stable in human thought. The questions which
‘now agitate the church are those about which Athanasius and
Aungustine contended, in their respective ages. Every man and
every age have to determine anew for themselves all really life
_ questions. We cannot take our faith by inheritance, if it be
really ours. We are under the necessity of thinking it out for
.ourselves, and incorporating it into our own consciousness.
The same general problems are constantly presented vuder
‘new conditions, and must be perpetually rediscussed. The
question, therefore, What is Ghrlstiamty‘? although the same

which engaged the earnest inquiries of our predecessors, comes .

up before the minds of this generation in 2 new form, and
complicated with new modes of thought. In discussing this
subject Dr. Cunningham says there are “two notions which
' seem to -pass very much current in the present day as received
maxims, but which, I think, can .easily be shown to be speci-
mens of real one-sidedness, and at the same time to be fitted,

~when_believéd and acted on, to exert an injurions influence j
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on theological study.” These notions are, “First, that Chris-
tianity is not a doctrine, but 4 life; and, second, that the pro-
per object of true faith is not a prop&lhon, but a person.”

With his characteristic discrimination and force, the _writer
proceeds o show that these are indeed one-sided notions, that
Christianity is both a doctrine and a life, and that the object
of true faith is both a proposition and a person. It is not what
the foregoing notions affirm, but what they deny, that is to be
ohjected to. It is true that Christianity is a life, but it is
untrue that it is not a doctrine. It is true that Christ as a per-
son is the object of faith, but it is untrue that the proposition,
¢Jesus is the Son of God,” and others of like kind, are not the
ohjects of faith. All language is either ambiguous or inade-
quate, and hence all controversy degencrates into logomachy,
unless we understand eachi other as to the use of terms. Chris-
tianity objectively considered, is the testimony of God concern-
ing his Son, it is the whole revelation of truth contdined in the
Scriptures, concerning the redemption of man through Jesus
Christ our Lord. Subjectively considered, it is the life of
Christ in the soul, or, that form of spiritual life which has its
origin ‘in Christ, is determined by the revelation concerning

his person and work, and which is due to the indwelling
of his Spirit. - In one sense, thercfore, we may affirm that

Christianity is. a doctrine, and in another sense we may

with equal truth affirm that Christianity is a life. This sub-

Ject, however, is not to be disposed of in this summary way.

What is meant by those who in our day assert that Chris-

tianity is a life? They answer by saying, “The life of Christ

_is Christianity.” If we ask, What is mecant by the life of

Christ? the answer is, “It is Divinity united to our humanity.”

" In consequence of this unmn, the divine and human are made
-one. “Christ’s. life iz one.” Ilis Divinity, soul and body,

are united in one life. Wherever, therefore, this life is, there
are Christ’s soul, body, and Divinity. If we inquire how this
life of Christ is Christianity, we are told that the law of life
is development; that Divinity and humanity united in Christ
a5 & truly human life, is a germ which unfolds itself in the
way of history, and constitutes the church. God became
incarnate not in a man, but in humanity. In the church God
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is still' manifest in the flesh. That is to say, “Christ’s life
as a whole, (i e. including his Divinity, soul, and body,) is
borne over into the person of the believer as a whole,” so
that each individual believer and the faithful as an organic
whole (the church,) are the dwelling place of this theanthropie
life. The church is the form in which this life of Christ
projects itself in space, and unfolds itself in history. The
church, thercfore, is theanthropic as truly as Christ himself
was. The only difference is, that in him the Divinity is imme-
diately united with humanity, whereas in us the union is
mediate. That is, the Logos does not dwell in us personally
and individually, but he dwells in that nature which comes
to personality in the believer. Qur connection, therefore, is

with the human life of Christ, but in that life the Divinity-

enters and combines as one life. The church, therefore, in

which God is_incarnate has supernatural powers, and her -

sacraments are “the bearers of the Divine-Human life of the
Redeemer,” “divinely instituted for the purpese of bringing
this theanthropic life into real contact with our nature.”
Vastly more, therefore, is meant by saying that Christianity
is a life than strikes the ear. The words are few and simple,
but they contain a whole system of Antliropology, Christology,
Soterology, and Ecclesiology. ; ;

As the system above referred to has been adopted by men of
the highest eminence, not only in Germany, the land of its

birth, but also in England and America, as it has exerted a

very extensive and. powerful influence on the whole depart-
‘ment of modern theological literature, doctrinal and practical,
and as it has worked its way even into the popular mind so
that its formulas and phrases are constantly reappearing, even
in. quarters where its principles are either not understood or
not adopted, it is entitled to serious attention. Its advocates
claim for it absolute truth. All other views of Christianity are
represented as behind the age, and treated with contempt.
- We propose a brief exposition of this system that our readers
may know the answer given to the question, What is Chris-
tianity? by many of the leading minds of the present day.
. We are aware that we have undertaken a very difficult task
which we have little hope of accomplishing to the satisfac-
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tion of the advocates of the system itself, This difficulty is
manifold. It arises partly out of the fact that the subjects
involved are in their nature the most profound which can
engage the human mind—the nature of man, the nature of God,
his relation to the world, the constitution of Christ’s person,
his union with his people with all its consequences here and
hereafter. DBesides this, every theology is in one sense a form of
philosophy.  To understand any theological system, therefore,
we must understand the philosophy which underlies it, and gives
it its peculiar form. But the philosophy of which this system
is the expression is almost entirely foreign to the ordinary
modes of thought among Americans and Englishmen. It is,
therefore, not to be expected that it should be thoroughly un-
derstood or appreciated without much previous training. Then
again, the system itself is presented by its adherents in very
different forms. The general school of Schleiermacher has been
split into numerous’ divisions, all of which depart more or less
from the great master whose authority they recognize. One
man, therefore, is not responsible for the teachings of another.
The substratum of Schleiermacher’s system vas Pantheism, yet
most if not all his disciples are avowed Theists. Such being
the difficulties which surround this subject, we shall not be so
bold as to attempt.any philosophical account of the genesis of
the system. ~ We shall not attempt an exposition of the philo-
sophical principles to which it owes. its character, but content
ourselves with presenting in a concrete form the doctrines to
which those principles have led. . ;

It. may be proper before entering on this exposition to
remark that this system is new. It does not pretend to be in
harmony with the church doctrines, whether Romish or Protes-
tant. Ullmann, one of its most amiable and effective advo-

-cates says, indeed it is *“Nicht etwas schlecthin Neues,” (not

out‘and out new.} “We find it,” he says, “in anather form in
ancient mysticism, especially in the German mystics of the
middle ages.  With them too, the ground and central point of
Christianity is the oneness of Deity and humanity effected
through the incarnation of God and deification of man.” P. 59.
The Mystics, he -adds, ignored the sinfulness of men, and the
necessity of redemption. At the Reformation, the conviction
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